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Justification an sanctification from a Quaker viewpoimnt

troduction

Thıs PapcCI 1s wrıtten from the standpoımnt of Furopean Quaker1ism. Amert1-
al evangelıcal Friends ould be much happıer wıth doctrinal language
than uropean TIiends When eorge Fox began preachıing, he
cademic credentials. „What drew people hear not much hıs
treatment of es 4A5 such, hıis abılıty describe and

vivıid the experience.“ He rejected doctrinal „alry
‘E2notions Thus the WCC Faıth and Order Paper

aptısm, Eucharıst and Miınıistry (The Lıma CX London Yearly Mee-
ting 1986 endorsed

„We al not generally drawn speculatıve eology. We Ü 4S indıvi-
uals and 4S Q body be aithful the truth have discovered. We DIC-
fer NOt crystallıse OUT understandıng of the truth; OUT al CX
rience IS growing and lıyiıng tradıtion.“

TIEN! in the seventeenth CENTUY until thıs day used and 7 dıfferent
words escribe the experience ofJustification and sanctification, and

g1ve examples below Thıs papcrT cannot deal wıth the whole of Qua-
ker Faıth and Practice 4S thıs would result book, and the bıblıography
wiıll enable YVOU read ON anythıng VOUu do not know Friends
rience an inner authority, „a Corporate gul  Ce hıch and ınforms
ındıvıdual leadıngs At the heart of thıs 1s the meeting for worshıp where
Christ, the Inward Light, 1s present and 1s met Fox often wrTote that hrıst
has COM teach hıs peopile himself “ So for instance Barclay:

„Not Dy strength of arguments ÖT by 0> particular dısquısıtion of each
doctrine, and convincement of understandıng thereby, Came (1}
recelve and bear wıtness of the Truth, but Dy eing ecretly reached by

Life FOr, when Ca into the sılent assemblies of people,
felt DOWET among£ them, 1C ouched heart; and 4S gavc
WaY unto ıt OunNn! the evıl weakenıng in and the good raısed and

became thus knıt and unıted until the hungering InOoTe and IMoOoTe after

Apocalypse 1984, 58
FOox, Journal, Nıckalls 1952, lıne
Faıth and Practice Brıtaim Yearly Meeting) 1994, 9 19 Introduction.
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AND SAN'  IF1  10 FROM VIEWPOINT

the increase of thıs W and ıfe whereby m1g teel myself perfectly
redeemed; and indeed thıs 15 the Surest WäaY become a Chrıistian;JUSTIFICATION AND SANCTIFICATION FROM A QUAKER VIEWPOINT  the increase of this power and life whereby I might feel myself perfectly  redeemed; and indeed this is the surest way to become a Christian; ...  «4  Hence  „We understand the Bible as a record arising from similar struggles to  comprehend God‘s ways with people. The same Spirit which inspired the  writers of the Bible is the Spirit which gives us understanding of it: it is  this which is important to us rather than the literal words of scripture.“  For George Fox „the bible are the words of God, but not the Word of  God“. At Carlisle being questioned „whether the Scripture was the word  of God, [he answered] God was the Word and the Scriptures were  writings; and the Word was before writings were, which Word did fulfil  them“.  Similarly Robert Barclay:  „[The Scriptures] are only a declaration of the fountain and not the foun-  tain itself, therefore they are not to be esteemed the principal ground of all  truth and knowledge, nor yet the adequate primary rule of faith and man-  ners. Yet, because they give a true and faithful testimony of the first foun-  dation, they are and may be esteemed a secondary rule, subordinate to the  Spirit, from which they have all their excellency and certainty; for as by  the inward testimony of the Spirit we do alone truly know them, so they  testify that the Spirit is that Guide by which the saints are led into all truth:  therefore, according to the Scriptures the Spirit is the first and principal  Leader.“”  Eloquently George Fox describes his own awakening:  „Now the Lord God hath opened to me by his invisible power how that  every man was enlightened by the divine light of Christ; and I saw it shine  through all, and that they that believed in it came out of condemnation and  came to the light of life and became the children of it, but they that hated  it, and did not believe in it, were condemned by it, though they made a  profession of Christ. This I saw in the pure openings of the Light without  the help of any man, neither did I then know where to find it in the Scrip-  «8  tures; though afterwards, searching the Scriptures, I found it.  Faith and Practice, op. cit. 19.21. Robert Barclay, Apology, London edn. 1678; prop.  11, sect. 7, p. 240.  To Lima with Love, $ 25.  Fox, Journal, ed. Nickalls. 1952, p. 145 line 30; p. 146 line 9; p. 159 lines 26-28.  » <& H U  Faith and Practice, op. cit. 27.28; Barclay, Apology, prop. 3, sect. 2.  Faith and Practice, op. cit. 19.04; Fox, Journal, ed. Nickalls, pp. 2-3.  349cc4

Hence

„We understand the record arısıng from simılar struggles
comprehend WdadYy>S wıth people The imMe D WAN1C inspired the
writers of the 15 the Dirı hıich gives understandıng of it ıt 1S
thıs hıch 15 important rather than the ıteral words of scripture.“

FOr eorge FOox „the bıble the words of but not the Word of
At Carlısle being questioned „whether the Secripture Was the word

of Ihe answered| God the Word and the Scriptures WEI!|

wrntings; and the Word wWwWas before witings WCEIC, which Word fulfil
them'  “

arıy obert Barclay:
„[The Scriptures] e only declaration of the fountaın and not the foun-
taın 1tse therefore they not 118 be esteemed the princıpa) ground of all
truth and knowledge, NO yel the adequate prımary rule of faıth and
NeIS Yet, because they gıve irue and aıthful testimony of the irst foun-
datiıon, they and MaYy be esteemed secondary rule, subordinate the
pırıt, from 1C they ave all theır excellency and certainty; for Dy
the inward testimonYy of the DIirn do alone truly know them, they
testify that the piırı 1S that Guide Dy hıch the saınts into truth
therefore, accordıing the Scriptures the Spirıit 15 the irst and princıpa.
Leader */

Eloquently George FOox describes hıs OWIN awakenıng:
„NOow the Lord God hath opened InNne Dy his invisıble W how that
CVEIY MNan Was enlıghtene: Dy the divine 1g ofChrist; and ıt shine
hrough al‚ and that they that elıeved in it Out of condemnation and

the 1g of ıfe and became the children of it. but they that hated
it, and did nOT beliıeve in it, werTe condemned by it, ough they made
profession of Christ Thıiıs In the DUTC openings of the Light wiıthout
the help of any Man, neıither dıd then NOW where find ıt in the Scrp-

«8tures; though afterwards, earching the Scriptures, found it

Faıth and Practice, cıt 1921 Robert Barclay, DOIO2Y, ndon 1678; DITOD.
l 9 SECH  6 73 240
To ıma wıth Love,
Fox, Journal, Niıckalls 1952, 145 Iıne 30; 146 Iıne 159 lınes 26-28AD E OR Faıth and Practice, cıt. 27.28; Barclay, ‚DO1O£Y, DIOD. SecCtkL.
Faıth and Practice, cıt. 19.04; FOXx, Journal, ıckalls, D
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EVA PINTHUS

„Thıs knew experımentally“9 1Ss OX’S  * greaton However, Spir-
experience 15 neıther statıc NOT experlence hıch be dated

Thıs 1s how Hugh Doncaster puts it

99- ınkıng of continuing experience. and therefore of varyıng CX]
rience, experience 1C. SIOWS and deepens It 15 the whnole person’s
experience and IMaYy be known primarily in felt emotion, in decısıon of the
ıll sustaiıned in discıplıned lıyıng, and in the intellectual discoveries of
thought. these, separately and miıxed together, involved In OUr

experience of G0d Such personal experience 11l VarYy from DETSON PeT-
SON and for OnNne PErSoN from time tiıme.“

Early Friends imagery of „the Se 1s therefore MmMoOst apt
„In letters FOoxX Ca 15 ‚The Royal Seed‘ and SOCS insist
that he ‚has Dominıiıon VeT all the world‘, er 131 (1656) In others he
SaVvyS that ‚The remaıns, hrıst, the Power of God, WwN1C SOCS OVeETI
the 'Wofthe ev1iEVA PINTHUS  „This I knew experimentally'  “9  is Fox‘s great affirmation. However, spiri-  tual experience is neither static nor an experience which can be dated.  This is how Hugh Doncaster puts it:  „I am thinking of continuing experience. and therefore of varying expe-  rience, experience which grows and deepens. It is the whole person‘s  experience and may be known primarily in felt emotion, in decision of the  will sustained in disciplined living, and in the intellectual discoveries of  thought. All these, separately and mixed together, are involved in our  experience of God. Such personal experience will vary from person to per-  son and for one person from time to time.“  Early Friends‘ imagery of „the Seed“ is therefore most apt.  „In some letters Fox calls Christ ‚The Royal Seed‘ and goes on to insist  that he ‚has Dominion over all the world‘, Letter 131 (1656). In others he  says that ‚The Seed remains, Christ, the Power of God, which goes over  the power of the Devil ... And so, all in the Power ofthe Lord God and the  Seed live ...‘ He concludes the letter saying, ‚My love to you in the Seed,  in which there is Life‘.“  In the same Epistle (131) Fox recommends „... dwell in love and life, and  in the power and Seed of God ...“  „Give over thine own willing, give over thy own running, give over thine  own desiring to know or be anything and sink down to the seed which God  sows in the heart, and let that grow in thee and be in thee and breathe in  thee and act in thee; and thou shalt find by sweet experience that the Lord  knows that and loves and owns that, and will lead it to the inheritance of  Life, which is its portion.“  And John Wilhelm Rowntree in 1904:  „Creeds are milestones, doctrines are interpretations; Truth, as George Fox  was continually asserting, a seed with the power of growth, not a fixed  crystal, be its facets never so beautiful.“ !}  Canby Jones‘ comment is apt, but applies to the other Quaker writers as  well:  10  Fox, Journal, ed. Nickalls, p. 11.  Hugh Doncaster, 1963, p. 2.  11  Fox, Letters, ed. T. Canby Jones 1989, pp. 101-103 (1656).  12  Faith and Practice, op. cit. 26.70; some directions to the panting soul, in: Works,  . 168.  13  John Wilhelm Rowntree, 1905, p. 349; Faith and Practice 27.21.  350S all in the Power Lord and the
Seed lıveEVA PINTHUS  „This I knew experimentally'  “9  is Fox‘s great affirmation. However, spiri-  tual experience is neither static nor an experience which can be dated.  This is how Hugh Doncaster puts it:  „I am thinking of continuing experience. and therefore of varying expe-  rience, experience which grows and deepens. It is the whole person‘s  experience and may be known primarily in felt emotion, in decision of the  will sustained in disciplined living, and in the intellectual discoveries of  thought. All these, separately and mixed together, are involved in our  experience of God. Such personal experience will vary from person to per-  son and for one person from time to time.“  Early Friends‘ imagery of „the Seed“ is therefore most apt.  „In some letters Fox calls Christ ‚The Royal Seed‘ and goes on to insist  that he ‚has Dominion over all the world‘, Letter 131 (1656). In others he  says that ‚The Seed remains, Christ, the Power of God, which goes over  the power of the Devil ... And so, all in the Power ofthe Lord God and the  Seed live ...‘ He concludes the letter saying, ‚My love to you in the Seed,  in which there is Life‘.“  In the same Epistle (131) Fox recommends „... dwell in love and life, and  in the power and Seed of God ...“  „Give over thine own willing, give over thy own running, give over thine  own desiring to know or be anything and sink down to the seed which God  sows in the heart, and let that grow in thee and be in thee and breathe in  thee and act in thee; and thou shalt find by sweet experience that the Lord  knows that and loves and owns that, and will lead it to the inheritance of  Life, which is its portion.“  And John Wilhelm Rowntree in 1904:  „Creeds are milestones, doctrines are interpretations; Truth, as George Fox  was continually asserting, a seed with the power of growth, not a fixed  crystal, be its facets never so beautiful.“ !}  Canby Jones‘ comment is apt, but applies to the other Quaker writers as  well:  10  Fox, Journal, ed. Nickalls, p. 11.  Hugh Doncaster, 1963, p. 2.  11  Fox, Letters, ed. T. Canby Jones 1989, pp. 101-103 (1656).  12  Faith and Practice, op. cit. 26.70; some directions to the panting soul, in: Works,  . 168.  13  John Wilhelm Rowntree, 1905, p. 349; Faith and Practice 27.21.  350He concludes the letter sayıng, ‚My love YyOU ın the Seed,
in hıch there 15 1 He

In the Samle Epıistle (13 1) FOx recommends 55 dwell in love and hfe, and
the and Seed of Go c
„Gıive OVeET thıne (Q)WI) willing, give ver thy OWN running, gıve (QVEI thıne
OWN desirıng know OTr be anythıng and sink down the seed WA1IC
SOWS ın the and let that SIOW in thee and be in thee and breathe in
thee and act in thee; and thou shalt fiınd by experience that the Lord
knows that and loves and that, and wiıll lead ıt the inherıtance of
Lıife, hıch 1s ıts portion.“

John Wılhelm Rowntree in 1904

„  ree milestones, doctrines interpretations; Truth, e George Fox
Was continually asserting, seed wıth the W! of growth, not Q fixed
crystal, be ıts facets beautiful “

Canby Jones‘ COmMment 1s apt, but applıes the ther Quaker writers dS
ell

FOox, Journal, ed Nıckalls, 11
Hugh Doncaster, 1963,

11 FOX, Letters, Canby Jones 1989 101-103 (1656)
Faıth and Practice, cıt. 26.70: directions the pantıng soul, Works,

168
John elm Rowntree, 1905, 349; Faıth and PracticeN
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AND SANCTIFICATION FROM QUAKER VIEWPOINT

„From the standpoint of materialıstic and technologica soclety find
OX’S  © Organıc and earthy references Christ 1ving S) WAI1C INaYy

14
210 W wıthın uüSs nto everlastıng ııfe, both refreshing and InSpirıng.

Thus fferen images, symbols and metaphors CXDICSS truths hıch HMO

credal churches MaYy CXDTCSS such terms d ustiıticatıon and Sanctifica-
tion. As VOU will Farly Friends used these terms, though sparıngly, but
ften meant somethıing rather dıfferent than Lutheranısm Vinısm
0€S.

ustification and Sanc  CcCatıon

Friends ave Ways stressed the love of rather than God the Judge
of indıyvıduals It 15 relatıonshıp wıth God changes us and brings

from ess into lıght
„They WeIC changed themselves before they went about change
others. Their hearts WEeIC rent ell theır garments, and they NEeEW the
W and work of uDO themJUSTIFICATION AND SANCTIFICATION FROM A QUAKER VIEWPOINT  „From the standpoint of our materialistic and technological society I find  Fox‘s organic and earthy references to Christ as a living Seed, which may  14  grow up within us into everlasting life, both refreshing and inspiring.  Thus different images, symbols and metaphors express truths which more  credal churches may express in such terms as Justification and Sanctifica-  tion. As you will see Early Friends used these terms, though sparingly, but  often meant something rather different than Lutheranism or Calvinism  does.  H. Justification and Sanctification  Friends have always stressed the love of God rather than God as the judge  of individuals. It is our relationship with God that changes us and brings  us from darkness into light.  „They were changed men themselves before they went about to change  others. Their hearts were rent as well as their garments, and they knew the  power and work of God upon them ... And as they freely received what  they had to say from the lord, so they freely administered it to others. The  bent and stress of their ministry was conversion to God, regeneration and  holiness, not schemes of doctrines and verbal creeds or new forms of wor-  ship, but a leaving off in religion the superfluous and reducing the ceremo-  nious and formal part, and pressing earnestly the substantial, the necessary  and profitable part, as all upon a serious reflection must and do acknow-  ledge.  «15  It is the power from God that overcomes sin. As the Christ spirit is al-  lowed to grow, power flows into our lives from him.  „Friends are often chided for a shallow optimism regarding human nature,  which underrates the ghastly reality of man‘s capacity for sin. But Friends  do not close their eyes to the evil in the world and think of men as angels.  On the contrary, ‚the first operation of the Spirit toward man lying in ...  sin, is to convince him of the sin‘, as Penington puts it.'° Light cannot be  thought of apart from darkness, and Friends are as committed to the one as  to the other. The light shines in darkness. The one without the other has no  meaning.“  „But it is not only recognition of sin in ourselves and in others, indivi-  dually and collectively, which comes as we are aware of the reality of  God. ‚He that shows a man his sins is he that takes it away‘, as Fox told  !4 T, Canby Jones, 1989, p. xviii.  ” See W. Penn‘s preface to George Fox‘s Journal, 1694 (Note 9 below).  1 I, Penington, Works, 1681, Pt. 1, p. 50.  351they eely received S
they from the lord, they ireely admıiınıstered it others. The
bent and STTESS of theır ministry Conversion regeneration and
holiness, not schemes of doctrines and verbal creeds OT Ne'  S forms of WOI-

sh1p, but eavıng off in relıgion the superfluous and reducing the GeITeMOÖ-
N10uUSs and formal p and pressing earnestly the substantıal, the NCCCSSATY
and profitable upon Ser10us reflection must and do acknow-
edge215

It 1s the DOWCT from that SIn As the Chrı spırıt 1s al-
lowed STOW, POWCT flows into OUTI lhıves from

„Friends e ften for a shallow optimısm regardıng human nature,
hıch underrates the ghastly realıty of man’‘s capacıty for SinN. But Friends
do not close theır CYVCS the evıl in the WOT! and 1n of INnenNn 4A5 angels
On the Ur  9 ‚the irst operatıon of the Spirıt toward INan Iyıng inJUSTIFICATION AND SANCTIFICATION FROM A QUAKER VIEWPOINT  „From the standpoint of our materialistic and technological society I find  Fox‘s organic and earthy references to Christ as a living Seed, which may  14  grow up within us into everlasting life, both refreshing and inspiring.  Thus different images, symbols and metaphors express truths which more  credal churches may express in such terms as Justification and Sanctifica-  tion. As you will see Early Friends used these terms, though sparingly, but  often meant something rather different than Lutheranism or Calvinism  does.  H. Justification and Sanctification  Friends have always stressed the love of God rather than God as the judge  of individuals. It is our relationship with God that changes us and brings  us from darkness into light.  „They were changed men themselves before they went about to change  others. Their hearts were rent as well as their garments, and they knew the  power and work of God upon them ... And as they freely received what  they had to say from the lord, so they freely administered it to others. The  bent and stress of their ministry was conversion to God, regeneration and  holiness, not schemes of doctrines and verbal creeds or new forms of wor-  ship, but a leaving off in religion the superfluous and reducing the ceremo-  nious and formal part, and pressing earnestly the substantial, the necessary  and profitable part, as all upon a serious reflection must and do acknow-  ledge.  «15  It is the power from God that overcomes sin. As the Christ spirit is al-  lowed to grow, power flows into our lives from him.  „Friends are often chided for a shallow optimism regarding human nature,  which underrates the ghastly reality of man‘s capacity for sin. But Friends  do not close their eyes to the evil in the world and think of men as angels.  On the contrary, ‚the first operation of the Spirit toward man lying in ...  sin, is to convince him of the sin‘, as Penington puts it.'° Light cannot be  thought of apart from darkness, and Friends are as committed to the one as  to the other. The light shines in darkness. The one without the other has no  meaning.“  „But it is not only recognition of sin in ourselves and in others, indivi-  dually and collectively, which comes as we are aware of the reality of  God. ‚He that shows a man his sins is he that takes it away‘, as Fox told  !4 T, Canby Jones, 1989, p. xviii.  ” See W. Penn‘s preface to George Fox‘s Journal, 1694 (Note 9 below).  1 I, Penington, Works, 1681, Pt. 1, p. 50.  351S1IN, 1s convıince hım of the sın“, as Penington puts it  16 1g cCannot be
thought ofap. from darkness, and Friends committed the 0)11% 15

the other The 1g shines in darkness The ONG wiıthout the other has
meanıng.“

„But it 15 NO only recogniıtion of SIN in ourselves and in others, indıv1i-
dually and collectively, WAN1C COMmMesSs a4s AWAäalC of the T  1Ly of
God ‚He that cshows hıs SINns 15 he that takes it away', a FOox told

Canby Jones, ’p XxVI
See Penn’s preface ecorge OX’S  ® Journal, 694 (Note OW

Penington, orks, 1681, l’
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the LtroODer who visıted hım in erby SdO117 in obedience
God, and let the Christ spirıt oOrme! In (Gal 19), al reconcıled

God ‚Chrıs Saves NnOoTt he stands wiıthout the door ockıng, but gfl
he 15 let in‘, SayS Penington, and elsewhere, ‚It 1s not the outwardS but
the inward ıfe and Whıich 15 the Savıour

Thus CXDICSSCS James Naylor his experience of thıs of that
SIN, wrıtten after hıs ’7fi ,

„S50 thou that lovest holiness, it 1S thee;
Power OVeTr S11n and Satan 15 Neca thee;
Salvatıon 15 at hand

NnOot fo  A that TOAal wN1cC thou hast lost in thy OUSe
He that the wicked 1S wıth thee;
He that 185 DUr 15 thy DCaCE
He consented SIN but stands wıtness agalnst it
thou hast such spirıt in thee, thou hast the Drı of hris! the Savı1our.
So take heed nNto him, and mınd his eadıng, and foılow him; if thou

not from him, he will be thy everlastıng DCaCC and overrulıng W
subdue thy SINS.

It 1s the Light that leads holiness/sanctificatıon. Here 1s ON eXpressION
of thıs by eorge FOox

„So A D and CODI agaın and are renewed into hıs
image, rıghteousness and holiness Dy Christ, hereby they COM into the
Paradise of God, the stafte WNIC| INan Wäas in betfore he fell, and into
gher siate than that, cıt down in Christ that fell <c20

Isaac Penington CXDICSSCS it dıfferent anguage
„The and substance of irue relıgıon doth not in getting a notion
of Christ‘s rghteousness, but in feelıng the W of ndiess lıfe, recel-
ving the DOWCT, and beıin changed Dy the W where Christ 1S,
there 15 his rıghteousness.21

The testimdny of Wıllıam Penn concernıng early Friends (quoted [15]
above) SUIHNS ıt well_ **

SO it 1s perhaps not surprisiıng that Dy and large for Friends „Justifi-
catıon and Sanctıfication S ONC, for Christ, who 1Ss the Jus  1cCaton and

FOxX, Journal, Nıckalls,
Penington, cıt I! 5  > H’ 335 Hugh ncası 1963, 11

James Naylor, 17 1  ' 368
Faıth and Practice 19.29 FOox, ournal, Nıckalls, 665

21 Faıth and Practice 19.30; enın:  n Letters, John Barclay, 1828,
Faıth and Practice 19.38; Penn’s Preface George Fox’‘s Journal, 694
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SAN  TIO FROM VIEWPOINT

6  6Sanctification, 1s There innumerable quo!  Oons Here 1s Al

other: SO far ASs 1Da 1s Sanc far he 1s Justified and further:; for
the that sanctıfies C Justifies hlm24 eorge OX’'S  * letter
Francıs 1nes deals largely wıth thıs but 1s much t00 long
here Suffice 0)11% sentence « Justification 15 NOTt the first, but the

of lıfe, and through which (revealed Chrıst) the soul 1s both
Justified and sanctıfied, through the workıng of the faıth, WNIC 1s irom
the cc2  power.

Barclay (1648—10690) 1s the only early systematıc uaker theo-
logıan He wrote hıs „Apology for the dıvimıty“ in Latın
1676 and translated ıt intoS in 1678 * Barclay „„COonvinced“ af

1666 Hıs mother Was cCousın of Charles IL He a strictly Calvı-
nıstic upbringing hıs youth leavened by KRoman Catholıc schooling The
Apology follows the of the Wes:  Sftfer Shorter Catechı1sm (not
the Apostles’ TeE It 1s systematıc treatment of „notion 66 nhrıstıa-
nıty, but examımmnes most of what Wa at issue een ers and the
major CONtEMDOTALY denominations.

In hıs introduction the Apology, Dean Freiday reminds the
Quaker belief continumng revelatıon (m a bıblıcal sense) leads INOIe

applıcational interpretatıve insıght, an unfoldıng openıng of Truth
rather than novel doectrine *' The primacy of the Holy Spirıt dASs

authorıty and SOUTITCE of revelatıon 1s Oontrast Luther‘s „Scripture“
alone the Roman Catholıic VIECW of tradıtıon and secripture. Barclay
refutes both CONCEPDIS. „It is the Spirıt who reveals both the Word and
the Son  C6 hrst se. NOot the scrıptures, Was the Word Revelatıon,
reconcılıation, sanctiıfication, regeneratıon, the works of
the Spirit.““ However, it 1sS the tirue SIACC of God transmıtted Dy the Spirıt,
that frees from eviıl, rather than natural lıght Redemption purchased
by Christ‘s death consıdered unıversal. The pagans 1ty dıstın-
guish right from WIONS Is the work of the Spirıt of Ahrıst in theır
and cConsciences. Thıs dırectly cCounter Vn s double pre-desti-
natıon. Thıs and the OC ofperfection relate the Cornerstones of the
later Methodism Barclay pessimıstic regardıng wh he called
„natural“ man'’'s present condıtion, but optimıstıc respect man ’'s CaDa-

George FOox, The Great Mystery, 1659, 293,
25 cıt., 450

FOX, Letters, Canby Jones 1989, 101-103 (1656).
This Apology modern Englısh by Freiday, thırd printing 1980
Barclay, pology, Dean Freiday,

cıt., DD X- XXUL
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EVA

cCıty for regeneration and UunNn10Nn wıth (G0d Even thıs life “ He thought
that wıth dıvıine help, na might, creation, become perfected
here and HOW.

Luther‘s primarıly three-pronged assault the faıth of Roman atho-
lıcısm (Jjustification Dy faıth, emphasıs preachıng and denıal of
but three5ater only two) found lhıttle reception Quake
MNsm, CS  L Quakerism has Lutheran countries.

Barclay’‘s treatment of Justification IS TeVIEW of the whole CONIfTO-
VEISY in the CENtury following uther battle Cry. Justification through
the righteousness of hriıst migh; ell be the AT for the Quaker version
of thıs doctrine (as deed it Wäas called Dy amue 15
Thıs ohıfted the emphasıs irom the antagonısm OVeTr works, placıng it
instead sanctification holıiness of lıfe

Barclay’s OC| of perfection and ıts correlative ETSCVCTANCC WEIC

OD Dy major ofS speakıng rTotestantısm, partly through
the later Methodism But Quakeriısm SITESSES Corporalte ell personal
obedience }

arclay sefs ouf hıs arguments in proposıtions theses hıch he then
elucıdates 1 will only g1ve VOU, in the elevant proposıtions. else thıs

wiıll De long.

Propositions and Ü The Universal edemption by Christ, and also
the Savıng and Spirıtual 144 Dy IC Kvery Man Is Enlıghtene
Proposition o God, Out of his infinıte love, takes pleasure in the (1
of the wıicked man  * (Ezek 18:32; 33 but God has gıven his only Son,
that whoever ‚has ar in hiım INAaYy not dıe, but have eternal 111e (John

NEB) makes visıble eve  ıng that 1s exposed the 1g
teaches all temperance, rıghteousness, and godlıness. enlightens the
hearts of DITCDAarc them for salvatıon.

It 15 thıs 1g WN1C the Sin of CVELY indıvidual, and f it werTe
not resisted ıt Ould effect the vatıon of all IN  S

Thıs 1g 15 less unıversal than the of SIN, eing purchased by
his death who tasted ea for CVETYONC. ‚For in dam dıe, in
Christ all ll be made lıve“ Cor 15279 ath-C

Barclay, ‚„natural” 18  ın Cals sınful man, but he PICSUDDOSCS primitive stal of
ppiness and wısh regamn ıt.

( cıt., XXIV.
31 cıt.,
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Proposition Justification
FOTr those who do nOoTt resist the 1g but receive it, it becomes holy,
DUTC, and spiritual in them It produces holiness, riıghteousness,
DUurıLy, and al those other blessed fruıts that acceptabic

Jesus Christ 1s formed ın uSs Dy thıs holy biıirth and by it he does his
work in By it sanctıfıed and justıifie in the S19 of God
Paul has saıd. ‚But YOU have been through the purıfyiıng waters; YOU have
been edical and justifıed oug| the of the Lord Jesus
Christ and the Spirit of Cor 11 NEB)

It 18 NnOot Dy works produced Dy OU[r OWDI wills, OT by good works them-
selves, but DYy Christ, who 1s not only the gıft and the g1ver, but the Cause
WNIC. produces these effects in Whıle WeiI®e STEL enemies, he saved
u 9 not becausc of eel one by us in righteousness, but iırtue of his

by the washıng of regeneratiıon and renewal in the Holy
Spirıt".

Proposition X erfection lor the Achijevement of Spirıtual Maturity]
He in whom thıs DUTC and holy in all its fullness, fınds that
ea and SIN crucıified and removed from hım, and hıs he:  S becomes
nıted and obedient truth He 1S longer able obey anYy suggestions

temptations toward evil, but 1s freed from SIN and the transgression of
the law of God, and in that perfe: there 15 still I0O for spir1-

growth, and sSsOmMe possıbilıty of sınnıng remaıns fthe mınd 15 not dılı-
gently and watchfully applıed heedıng the Lord (Rom 6:14 8:13
6:2.18 and John 3:6)

Proposition 7  Ö Perseverance theal and the Possibility of Falling
from Grace
ven OU| thıs gift of the inward of God 15 sufficıent rıng
about salvation, for those who resist ıt, ıt not only MAaY become theır
condemnation, but o€es Moreover, by dısobedience, those whose hearts
have been partly purıfıed and sanctıfıed by this BTAaACC INaY fall from the
state, turnıng liıcentiousness makıng shıpwreck ofan Tım
1:19) They fall aWaV agaın after they have tast! the heavenly gıft and
have partaken Holy Spirı (Heb 6:4-6) Nevertheless, it 15 possıble
achieve such increase and stabılıty in the truth thıs ıfe that total aDO-
asy 18 impossible.

Thus Barclay tOO lınks Justification and anctiıficatıon hıch then €a ©

perfection OT, hıch sounds much MOTre modern, spirıtu
The eighteenth CeNTury far 4S Quaker theology 15 concerned brought

nothıng C  S iın ıts thınkıng The early nıneteenth CENTUrYy influenced
by dıfterent strands, the evangelıcal revıval and the holiness INOVEO-
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ment Both influences present thıs day, though evangelıcalısm 1s
practically absent today’s EFuropean Quakerıism. Joseph John Gurney
(1788—184’7) Wa d rother of lızabeth FTy Hıs best known wrıting
known oday 1s ”A(eople The Rediscovery of TImMıIULVvVeEe
stianıty  ‚C6 publıshed In 1824 and Can be read oday, publıshed Dy the
Friends nıte' Press 1979 He describes the Steps for Conversion
(justiıfication) and aptısm wıth the Holy Spirıt (sanctıficatiıon) WAA1C| e  S

heritage of the holiness tradıtıon (see below). He equates the Light
wıth the Holy Spirıt rather than wıth hrıst He ffers from earher
Friends in the question of anctıficatıon state of sinlessness
powerment ar from the experience of CONversion fOo hrıst Sanctifi-
catıon, for Gurney, Wäas fa work of the Holy Spirıt, not integral wıth the
„act of faıth, Christ, n aCT that imparte: the righteousness of
hriıst the believer“.  << 32 COI ON wıth Christians of the evangelıcal
revival he quotes Scripture extensıvely but also pomts out where the DC|
har Quaker emp  CS he

„The Serious and enlightened Christian of CVEIY wıll eadıly confess
that it 1s only ough the influence of thıs Holy Dirıt, that he 1S nabled
rıghily apprehend God, know hımself, and accept Jesus Christ AS
his all-sufficıent SaviOour that it 1s only hrough such influence that he 1s
converted in the irst place, and afterwards sanctıfıed and prepared for hıs
heavenly inheritance.

The differences of sentiment hıch exist in the church, thıs great
subject, have NOTL the question whether the Holy Spirit does 0)8
does noft operate n the of Man (for ON thıs question all irue Chrı-
st1ans agreed) but princıpally, if NOLt entirely, the mode in hıch that
DIC Operates.

On thıs point there aDDCATrS exist, amOng the professors of Christıia-
nıty, and Seven E Serious Christians, consıderable dıversity of
opinıon wıth Friends (and probably wıth Man DET SONS under other
names) it 1S leadıng principle in relıgi0n, that the work of the Holy Dirı
in the soul 1S 8(0)1 only immediate and dırect, but perceptible. We believe
that 4A16 furnished wiıth inward Gunde OTr Moniutor, who makes his
o1cCe known u '9 and who, if faıthfully obeyed and closely followed,
will infallıbly conduct into fIrue irtue and happiness, because he eads
us into real conformity wıth the 11l ofGod.“

uoPaul extensively Gurney continues:

Thomas Hamm, 1992, 20-272
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„NOW, walk in OLr after the pırıt, who dwells in us, be nothıng less
than conform OUT ıfe and conversatiıon his dıictates:; and thıs could
nOT do, unless those dictates WeiI®G perceptible the mınd On the
princıiples the apostle has, OCCAaSIONS, escr! Christians DCI-
SONS who al led by the ‚Dn fYC be Ied of the PIrıt, VYC nOtL under
the law (Gal 5:18) ‚For Man y 4S led Dy the Spirıt of God, they
the MS of God; (Rom 14) Any ONGC, who ımpartıally examınes the
chapters from hıch these quotations derıved, 111 easıly perceive that
the leading, of hıch Paul 1s ere speakıng, 1s the instruction derıved
from nspıred preachıng, OTr from dıvinely authorised Scripture, but c  S
internal work carrıed ON by the Spirıt in the soul of INa  S H, then, there be
given ‚a internal Communicatiıon of the Spirıt of Truth, by WANAI1IC.

be led, it 15 surely Vel plaın that such cCommunication must be made
manıfest OUF mental perception, otherwise COU. not follow itJUSTIFICATION AND SANCTIFICATION FROM A QUAKER VIEWPOINT  „Now, to walk in or after the Spirit, who dwells in us, can be nothing less  than to conform our life and conversation to his dictates; and this we could  not do, unless those dictates were perceptible to the mind. On the same  principles the apostle has, on two occasions, described Christians as per-  sons who are led by the Spirit. ‚If ye be /ed of the Spirit, ye are not under  the law‘ (Gal 5:18). ‚For as many as are /ed by the Spirit of God, they are  the sons of God; (Rom 8:14). Any one, who impartially examines the two  chapters from which these quotations are derived, will easily perceive that  the /eading, of which Paul is here speaking, is to the instruction derived  from inspired preaching, or from divinely authorised Scripture, but an  internal work carried on by the Spirit in the soul of man. If, then, there be  given to us an internal communication of the Spirit of Truth, by which we  are to be /ed, it is surely very plain that such communication must be made  manifest to our mental perception, or otherwise we could not follow it ...  Hence, therefore, it follows that the true believers in Jesus, of every de-  scription, and in all ages, are, in a peculiar manner, visited and guided by  the Comforter. No longer are they to depend on the teaching of their  fellow-creatures, for the anointing which they have received of Christ  abides in them, _and teaches them of all things, and is truth, and no lie.“  The influence of preaching is discountcd. All is due to the influence of the  Holy Spirit whose work is not only immediate and direct, but also percep-  tible.  The Holiness Movement associated in its origins with the revivals of  the nineteenth century tends not to acknowledge that Friends had a doc-  trine of perfection long before Wesley. George Fox believed that „be ye  perfect“ meant that men and women were in principle perfectible (to use  modern terms). Through God‘s power they are enabled to live in  obedience to Him and know „righteousness being renewed tup into the  state of Adam which he was before he fell“.® It is the Light that leads to  holiness.* However the Wesleyan Holiness Revival saw the process they  called „sanctification“ as an instantaneous event, Quakers historically  believed the process to be slow and difficult as indicated in a pamphlet by  George Fox and Thomas Lawrence.  „Perfection of Believers from sin hath Degrees in it.  First, to believe that Perfection is attainable, such are in measure perfect  2. There is a Growth, and in some more than others ...  3. There is Perfection from sin, transgression finished ..  - «35  3 Fox, Journal, ed. Nickalls, p. 271, line 22; p. 283, lines 21-28.  Faith and Practice, 19.29; Journal, ed. Nickalls, p. 665.  Conceming Marriage, pp. 8-9; cited J.W. Frost, 1970, p. 517; quoted in M. Post Abbott  1997, p. 27.  357Hence, therefore, it ollows the beliıevers in Jesus, ofCVEIY de-
scription, and in aAQCS, aIC, in peculıar5 visıted and gulde: Dy
the Comforter No longer Al they depend ON the teachiıng of their
fellow-creatures; for the anoıinting 1C) they have received of Christ
abides In them, teaches them things, =. fruth, NO lie  6

The influence ofpreachiıng IS discountcd 15 due the intfluence of the
Holy Spirıt whose work 1s noft only afte and but also PET|
tiıble

The Holıiness Movement aSSOC1ated ıts orgıns wiıth the revıvals of
the nıneteenth CENLUTYy en! NOT acknowledge that Friends doc-
trıne of perfection long before esley George Fox believed that „be VYC
perfect“ meant iNeEenNn and WOCIC in princıple perfectible (to u  C
modern terms) Through DOWCET they enabled lıve
obedience Hım and know „righteousness being renewed into the
state of Adam hıch he Wäas before he fell“ 53 It 1s the Light that leads
holiness.* However the Wesleyan Holiness EVIV. SaW the DIOCCSS they
called „sanctıfıcatıon“ 4S an instantaneous ven(t, Quakers historically
believed the PTOCCSS fOo be sSlow and dıfficult 4S ndıcated pamp. by
George FOox and Thomas Lawrence.

„Perfection ofBelievers from SIN hath Degrees in it
First, elıeve that Perfection 185 attainable, such in CasSure perfect

ere 15 Growth, and in SOMe INOTE than othersJUSTIFICATION AND SANCTIFICATION FROM A QUAKER VIEWPOINT  „Now, to walk in or after the Spirit, who dwells in us, can be nothing less  than to conform our life and conversation to his dictates; and this we could  not do, unless those dictates were perceptible to the mind. On the same  principles the apostle has, on two occasions, described Christians as per-  sons who are led by the Spirit. ‚If ye be /ed of the Spirit, ye are not under  the law‘ (Gal 5:18). ‚For as many as are /ed by the Spirit of God, they are  the sons of God; (Rom 8:14). Any one, who impartially examines the two  chapters from which these quotations are derived, will easily perceive that  the /eading, of which Paul is here speaking, is to the instruction derived  from inspired preaching, or from divinely authorised Scripture, but an  internal work carried on by the Spirit in the soul of man. If, then, there be  given to us an internal communication of the Spirit of Truth, by which we  are to be /ed, it is surely very plain that such communication must be made  manifest to our mental perception, or otherwise we could not follow it ...  Hence, therefore, it follows that the true believers in Jesus, of every de-  scription, and in all ages, are, in a peculiar manner, visited and guided by  the Comforter. No longer are they to depend on the teaching of their  fellow-creatures, for the anointing which they have received of Christ  abides in them, _and teaches them of all things, and is truth, and no lie.“  The influence of preaching is discountcd. All is due to the influence of the  Holy Spirit whose work is not only immediate and direct, but also percep-  tible.  The Holiness Movement associated in its origins with the revivals of  the nineteenth century tends not to acknowledge that Friends had a doc-  trine of perfection long before Wesley. George Fox believed that „be ye  perfect“ meant that men and women were in principle perfectible (to use  modern terms). Through God‘s power they are enabled to live in  obedience to Him and know „righteousness being renewed tup into the  state of Adam which he was before he fell“.® It is the Light that leads to  holiness.* However the Wesleyan Holiness Revival saw the process they  called „sanctification“ as an instantaneous event, Quakers historically  believed the process to be slow and difficult as indicated in a pamphlet by  George Fox and Thomas Lawrence.  „Perfection of Believers from sin hath Degrees in it.  First, to believe that Perfection is attainable, such are in measure perfect  2. There is a Growth, and in some more than others ...  3. There is Perfection from sin, transgression finished ..  - «35  3 Fox, Journal, ed. Nickalls, p. 271, line 22; p. 283, lines 21-28.  Faith and Practice, 19.29; Journal, ed. Nickalls, p. 665.  Conceming Marriage, pp. 8-9; cited J.W. Frost, 1970, p. 517; quoted in M. Post Abbott  1997, p. 27.  357ere 15 Pertection from SIN, transgression inıshel <35

FOox. Journal, ed. Nıckalls, 273 Iıne 2  ' 283 lınes AD
Faıth and Practice, 19.29 Journal, Nıckalls, 665
Conceming Marrıage, 8-'  , cıted Frost, 1970 517; quoted Post Abbaott
1997
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„Barclay‘s Proposıition in his Apology also describes perfection A DIO-
u involvıing continued growth. In the modern ediıtion, perfection has
been equated explicitly wıth „spirıtual maturıty“ reflecting the Greek work
used in the Gospels. Barclay‘s VISION SCCS people transformed in Christ
and freed of Sn Perfection wiıth the „DUIC and holy birth“ In IC
ea and S1N crucıficd. oOse who know thıs N  S birth IMNaYy become
God‘s people and „COMC chare in the VEITY eing of (Grod“ yet there 1S
ST1 S for dauy growth.” The modern Quaker ViIS1ION of holiness 1S
sometimes UuncaSy en! of early Quaker tradıtion; the nineteenth-century
rıend, osep John Gurney; the influence of John esley; and the work
of Charles inney, 1g 00dy, and other maınstream American
evangelıcals.”

„Everett Cattell, former president of alone College in Ohiı1o and 0)11>
of the twentieth century's most artiıculate Quaker advocates of holıness,
ırmly understood that holiness Wäas Nn On-gomg DTOCESS, not sımply
one-time his preface to The Spirit of Holiness’ he wriıtes about
the confusion caused by the emphasıs wiıthın the Holıiness Movement
the „sanctificatiıon“ 0)8 „second essing“ experlience. Cattell believes that
hıle there 1sS truth in that experi1ence, makıng it the central focus meant
neglect of ongomng nurture spirıtual lıfe.““

Holiness eology still intorms SOM Amerıican early eC  gs
„Sanctıfication NNgSs empowerme: and proviıdes the INCcCals lıve holy
ıfe Holiness involves orienting Oone‘s ıfe ı ongomıng practice of
DIaycT, study and devotion, creativıty, JOY, and WaYy of lıving in the WOT|
hıch reflects thıs inward Jourmey Thıs Vision of perfection 15 hıch
11 echoes 308l Friends of a]] persuasıons. The passıonate search
know the Dır and of dıvine love 15 the of lıberal Quake-
r15M. of ıfe holy; dıstinct lınes be drawn between
secular and relig10us. S 39

„The wholeness of the pırıtual and everyday ıfe 15 ntegral these
Friends Actıon ıdeally must flow from velıef, and 16wıthout actıon 1S
not sufficıent. 10 follow the 1g lıve in obedience the pırıt, [C-

spon that of God hıich IS in CVETY DETSOMN, know Jesus as theır
teacher, know Jesus SavIlor‘: these al C of the WdYyS Friends

the TrOOfSs of theır faith “*

Barclay, pOology, Freiday, ID cıt., Post Abbott, 1997
1p Taylor, 1987 Z fi.’ cıt., D I

39
Everett attell, 1963 E cıt., DE
Noı  =3 Pacıfic Yearly Meeting; Faıth and Practice 1986,

Ö argery Post 1997, PP. 27-29
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SANCTIFICATION FROM VIEWPOINT

Friıends., being denied ra unıversity education till later the nıne-
teenth CENLUTY, became not only renowned business but also famous
innovatıve scıientists. Friends iress personal rel1210us experience
hıch always questioned extern authorıties whether of the
eloquent preachers made ıt easier for them study the emerging modern
bıblıcal, hılosophiıcal and historical insıghts nlıke Amerıcan Friends,
they managed not sphlr into Herent sections. The Manchester onfe-
IENCEC of 1895 marks the advent of modern ‚uropean Quakerısm. Many
ap! deal posıtıvely wıth the exed question of sclence and relig1i0n,
warmly advocatıng the stu of ScCIlence. The theological ar stil]
wrıtten language today‘s TIEN! WONL onger uSC, but rele-
S  e thıs discussion. Joseph Bevan Braithwaite (1818-1905), n SCVan-
gelıc; Friıend, remaıned wiıt! the early C' because he 1W the
DTACC of shown in the lıves of Friends, SvVen ıf they noft uUsSsc hıs
language.

„I lıstened wıth an ODCN mınd that passed, at the
time wrıting pamphlet explainıng INY VIEWS in opposıtion FriendsJUSTIFICATION AND SANCTIFICATION FROM A QUAKER VIEWPOINT  British Friends, being denied a university education till later in the nine-  teenth century, became not only renowned business men but also famous  innovative scientists. Friends‘ stress on personal religious experience  which had always questioned external authorities whether of the Bible or  eloquent preachers made it easier for them to study the emerging modern  biblical, philosophical and historical insights. Unlike American Friends,  they managed not to split into different sections. The Manchester Confe-  rence of 1895 marks the advent of modern European Quakerism. Many  papers deal positively with the vexed question of science and religion,  warmly advocating the study of science. The theological papers are still  written in a language today‘s Friends would no longer use, but are rele-  vant to this discussion. Joseph Bevan Braithwaite (1818-1905), an evan-  gelical Friend, remained within the Yearly Meeting because he saw the  grace of God as shown in the lives of Friends, even if they did not use his  language.  „I listened with an open mind to all that passed, whilst I was at the same  time writing a pamphlet explaining my views in opposition to Friends ...  But I heard the testimonies [concerning] deceased ministers and was  ashamed and self-condemned for my harsh judgement  . I had been  through unutterable mercy to accept the Lord Jesus Christ as my Saviour;  now I saw somewhat of His unspeakable preciousness as ‚the Good  Shepherd‘ and ‚Counsellor‘ of His peoplc, ‚always, even unto the end of  the world‘.“  This is part of his address to the Manchester Öonference:  „Ours is an emphatic testimony to the work of this Blessed Spirit upon the  heart as the enlightener of the conscience, the reprover of the world for sin  and the witness for Christ who applies with sanctifying efficacy to the soul  His words and works when upon earth, and His mediation and intercession  for us in Heaven. It is through His converting and transforming power that  the promises are graciously fulfilled.‘  <42  or John Wilhelm Graham (1859-1932):  „Our society has avoided systematic statements of the method of salvation.  It has shunned any attempt to describe the eternal workings of love in the  language of law, or in terms of business ... The strength of every form of  *' Faith and Practice 18.01: Testimony of Westminster and Longford MM in London  Yearly Meeting Proceedings 1906, pp. 215-216.  Manchester Conference: The Attitude of the Society of Friends towards Modern  Thought 1895, p. 213.  359But heard the testimonies |concerning] deceased ministers and A
ashamed and self-condemned for harsh jJudgement ] had been
through unutterable aCCeptL the Lord Jesus Christ da Saviour;
NO mewhat of Hıs unspeakable DpreC10usnNeESS ‚the $  od
epherd‘ and ‚Counsellor‘ of Hıs peopic, ‚always, even unfo the end of
the world‘

This 1s ofhıs address the Manchester Conference:
„Ours 1S emphatıc testimony the work of thıs Blessed D uDON the
heart the enlıghtener of the CONscIencCe, the of the WOT'! for SIN
and the wiıtness for 18 who pplies wiıth sanctıfyıng efficacy the soul
Hıs words and works when uUuDON earth, and Hıs mediation and intercession
for us in Heaven. It 1S through Hıs converting and transforming Wthat
the promises dIe graciousiy illed ‘4

Jo  = Wılhelm Graham (1859—-1932):
„Our soclety has voıded systematıc Statements me' of vatıon.
It has shunned anYy attempt describe the eternal workıngs of love in the
language of law, OTr in terms of businessJUSTIFICATION AND SANCTIFICATION FROM A QUAKER VIEWPOINT  British Friends, being denied a university education till later in the nine-  teenth century, became not only renowned business men but also famous  innovative scientists. Friends‘ stress on personal religious experience  which had always questioned external authorities whether of the Bible or  eloquent preachers made it easier for them to study the emerging modern  biblical, philosophical and historical insights. Unlike American Friends,  they managed not to split into different sections. The Manchester Confe-  rence of 1895 marks the advent of modern European Quakerism. Many  papers deal positively with the vexed question of science and religion,  warmly advocating the study of science. The theological papers are still  written in a language today‘s Friends would no longer use, but are rele-  vant to this discussion. Joseph Bevan Braithwaite (1818-1905), an evan-  gelical Friend, remained within the Yearly Meeting because he saw the  grace of God as shown in the lives of Friends, even if they did not use his  language.  „I listened with an open mind to all that passed, whilst I was at the same  time writing a pamphlet explaining my views in opposition to Friends ...  But I heard the testimonies [concerning] deceased ministers and was  ashamed and self-condemned for my harsh judgement  . I had been  through unutterable mercy to accept the Lord Jesus Christ as my Saviour;  now I saw somewhat of His unspeakable preciousness as ‚the Good  Shepherd‘ and ‚Counsellor‘ of His peoplc, ‚always, even unto the end of  the world‘.“  This is part of his address to the Manchester Öonference:  „Ours is an emphatic testimony to the work of this Blessed Spirit upon the  heart as the enlightener of the conscience, the reprover of the world for sin  and the witness for Christ who applies with sanctifying efficacy to the soul  His words and works when upon earth, and His mediation and intercession  for us in Heaven. It is through His converting and transforming power that  the promises are graciously fulfilled.‘  <42  or John Wilhelm Graham (1859-1932):  „Our society has avoided systematic statements of the method of salvation.  It has shunned any attempt to describe the eternal workings of love in the  language of law, or in terms of business ... The strength of every form of  *' Faith and Practice 18.01: Testimony of Westminster and Longford MM in London  Yearly Meeting Proceedings 1906, pp. 215-216.  Manchester Conference: The Attitude of the Society of Friends towards Modern  Thought 1895, p. 213.  359The trength of CVEIY form of

41 Faıth and Practice 18.01 Testimony of W estmmster and Longford London
Yearly Meeting Proceedings 1906, FAl
Manchester Conference The Attitude of the Oocıle|l of Friends towards Modern
ought 1895 213
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EVA PINTHUS

al 15 the absorption of self in d.“43
Newman:

„Sın IS fact that has be eckoned wıth aSs certamly 45 anYy scientific
fact As the Crust of the Dy the dısplacement of its strata DITOVES that
SOINE INCUFrSIiON irom eiO0w has ntruded ıtself, the human mind bears
evidence that SIN has ren!  rr the lıkeness ofGo|  i

99 mother, wiıfe, a husband rejo1ce suftfer and toil for the famıly
they love. Shall alone be enı:ed thıs privilege of uffering for others?
Shall Christ be ruled Out of because he wiıllıngly a1d down Hıs ıfe
for Hıs fallen brethren? We honour self-sacrıfice MeEnNn, let us MoOost of all
honour the freewill! offerıng of Go d «45

Women tO00O SaVC AS Here 1s Mary Snowden Bratithwaite
1„A tradıtional presentation of pırıtual truth be effective ıf
hold the truth tradıtionally only, ıt IS ıke V PreCIOuSs heirloom, DIC-
CIOUS from its antıquıity, and becoming IMOTre and IMOoTre valuable 4A5 the
YCars by, but of VCe) practical use noft even the OWIDICT
hımself tradıtional Quaker thou into thıs house; ‚> tradıtional
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profitableness, want of pirıtual ıfe and powerEVA PINTHUS  faith is the absorption of self in Go  d.“43  HS Newman:  „Sin is a fact that has to be reckoned with as certainly as any scientific  fact. As the crust of the earth by the displacement of its strata proves that  some incursion from below has intruded itself, so the human mind bears  evidence that sin has rent the likeness of God.“  „A mother, a wife, a husband rejoice to suffer and to toil for the family  they love. Shall God alone be denied this privilege of suffering for others?  Shall Christ be ruled out of count because he willingly laid down His life  for His fallen brethren? We honour self-sacrifice in men, let us most of all  honour the freewill offering of God.“*  Women t0oo gave papers. Here is Mary Snowden Braithwaite:  „‚A traditional presentation of spiritual truth can never be effective if we  hold the truth traditionally only, it is like a very precious heirloom, pre-  cious from its antiquity, and becoming more and more valuable as the  years go by, but of very little practical use to anyone, not even the owner  himself A traditional Quaker thou camest into this house; a traditional  Quaker thou goest out from it, and what shall the end of these things be?‘  The answer to that, it seems to me, might truly be ‚deadness, flatness, un-  profitableness, want of spiritual life and power‘. ... We are to go today (as  our forefathers did) to Christ Himself in humbleness of mind, with no pre-  conceived notions of our own ... but with childlike expectation and joyful-  ness of heart. ... What we, as Friends, need is not carefully arranged doc-  trines, carefully arranged methods, carefully arranged editorials. All these  we have ... But we want men and women füull of the Holy Ghost ... whose  witness will be received because it meets the needs in the hearts of the  men and women to whom they speak ... This generation needs to see  Christ. It does not want doctrine, dogma, creeds; it wants the Living Christ  46  in the power of his spirit.  Richard H. Thomas has a message of hope, a message of no limited salva-  tion and one not dependent upon any external authority whatsoever.  „Therefore, the message we have to give to mankind is a message of hope,  is a message of no limited salvation, is not a message of salvation depen-  dent upon any external authority whatever, is not a message that some are  born to obtain grace and life, and some are not; but the Lord God of  43  44  Op. cit., p. 245.  45  Op. cit., pp. 249-253. The More Effective Presentation of Spiritual Truth.  Op. cit., p. 253 ibid.  46  Op. cit., pp. 261-266 ibid.  360We oday (as
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JUSTIFICATION SANCTIFICATION FROM VIEWPOINT

heaven and earth 15 everywhere eekıng find those who lost, in order
that He MaYy SAaVC them, and IS NnOot ne! in Hıs operations those who
have outward owledge of the comiıing of the Lord Jesus Christ uDON

but wherever there 1$ human soul, there 1s the Spirıt ofChrist, str1-
ving embrace that soul, and bring it the hıghest ıfe of hıch it 15
capable

Thıs brings the ther pomnt, that NOT only elıeve that CVEIY
soul 1S visıted Dy God, but that CVCILY soul that will submıt iıtself
MaYy be fılled wıth God, ave God be the lıving Wof its ıfeJUSTIFICATION AND SANCTIFICATION FROM A QUAKER VIEWPOINT  heaven and earth is everywhere seeking to find those who are lost, in order  that He may save them, and is not confined in His operations to those who  have an outward knowledge of the coming of the Lord Jesus Christ upon  earth, but wherever there is a human soul, there is the Spirit of Christ, stri-  ving to embrace that soul, and bring it to the highest life of which it is  capable.  This brings me to the other point, that we not only believe that every  soul is visited by God, but that every soul that will submit itself to God  may be filled with God, may have God to be the living power of its life ...  The purpose of God for you and me is, not that we should have a little  of His Spirit, not only that we should be able to respond to the touch of  His finger, but that we should live in His Spirit.  «47  There is a great deal more in these conference papers, but I will finish  with two extracts from Joseph Taylor‘s paper which most European  Friends liıving one hundred years later would echo. Having witnessed an  actual sacrifice, the shedding of blood with the idea of obtaining remission  of sins, he asks „Is this the language of today?“.48  „We need to study and speak in the language that will be understood by  whomsoever we address. May we use the common sense that God has  given us to speak in all cases in language that will be understoo  d.“49  This brings me to our own day and generation. European Friends rarely  use theological language, though a great deal of symbolism and metaphor.  We may be accused of having a defective sense of sin because our expe-  rience is of the love and forgiveness of God who in common with our Je-  wish sisters and brothers we do not always name. The early Quaker em-  phasis on perfection changed in this century, into a modern view of pro-  gress. However, the events and experiences of the last fifty years re-em-  phasise the early Quaker language of darkness and light, or use psycholo-  gical language. Thus Lorna Marsden:  „In this century we have been newly filled by the conscious knowledge of  our own darkness — that we carry this darkness within us. We no longer  need to project our darkness outward into demons or scapegoats — or, if we  do, we know we are evoking disaster. It is by encounter with our own  darkness that we recognise the light. It is the light itself which shows us  the darkness — and both are summoned within us.“  47  Op. cit., pp. 381-383. The Message of Christianity to the World.  49  Op. cit., p. 274. The More Effective Presentation of Spiritual Truth.  Op. cit., p. 273. The More Effective Presentation of Spiritual Truth.  50  Faith and Practice 21.10; Lorna Marsden, 1983.  361The IDof God for YOU and 1S, not that should have
of Hıs pırıt, not only that should be able espond the touch of
Hıs finger, but that should lıve in Hıs pirı47

There 15 great deal IHNOIC these conference PapCIS, but ll
wıth exXtracts from osep Taylor  S PapcI hıch most Furopean
Friends lıyıng hundred VCALS ater ould echo. Havıng tnessed o  ul
actual sacrıfice, the shedding ofblood wıth the ıdea of obtamıng rem1issiıon
of SIns, he asks „Js thıs the anguage of today?“.“®

„We need study and speak in the Janguage that will be understood by
whomsoever ddress May use the COINIMMON that has
gıven us speak ın all in anguage that will! be understood.“49

Thıs brings C fo OWIl day and generatıon. Furopean Friends rarelyv
theological Janguage, oug. great deal of symbolısm and metaphor

We INaYy be accused of havıng defective SCNSC of SIN because CX]
rmence 1s of the love and forgıveness of who wiıth Je-
wısh sisters and brothers do not Ways DNainc The early Quaker
phasıs perfection changed thıs CeNTUrY, into modern VIEW of DIO-
SICSS. However, the events and experienCces of the last f VCAIS 16-CD1-

phasıse the early uaker anguage of darkness and hıght, usSsc psycholo-
gical language. Thus Lorna Marsden

„In thıs ave been newly filled Dy the CONSCIOUS knowledge of
UTr OWnN darkness that Cal thıs darkness wıthin We longer
need pro]J darkness outward ınto demons OTr SCapegoats OT, ıf
do, know evokıng disaster. It IS Dy wiıth
arkness that recognıse the 1g It 15 the 1g itself WN1C shows
the darkness and both summoned wiıthın us  c

cıt., 381-383 The Message ofChristranıity the OL
cıt., 274 The More Effective Presentation of Spirıtual Truth.
cıt., Z The More Effective Presentation of ‚DAs

Faıth and Practice 21.10: Lorna arsden, 1983

361



EVA PINTHUS
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<<5
feason and flouting even scicntific lawEVA PINTHUS  or  „Directly I admit that my life might be better than it is I have a sense of  failure and feel a need of help from something or someone outside myself  This sense and this need are to me the meanings of the terms ‚sense of sin‘  and ‚need of salvation‘. I recognise absolute moral or, rather, spiritual  values, quite beyond reason or argument; very often indeed contradicting  «5  reason and flouting even scicntific law ...  or  „We can respond to the Christ-event in such a way that we see Jesus as a  symbol of God, a concrete example of divine being and action. When we  do this, though we make statements focused on Jesus, we are in fact trying  to talk about God. Using this symbol we can talk about God as helpless  and humble, sharing human vulnerability with us. We can see the broken-  ness of God, the giving tup of power in order to take on pain and  mortality; the creativity of love which remakes hope out of despair,  promise out of sin; the incarnation of the divine in the human, making all  of life sacred; the fusion of holiness with life; the divine self-offering.  Using this symbol we can talk about comfort; about the light that  shines in the darkness; about the certainty of love and joy We can see the  presence of God in every a  5  it is shared and understood.  gect of our lives, so that whatever our situation  Harvey Gillman puts it this way:  „Quakers do not spend much time talking about sin. They tend to empha-  sise the good in people. The feeling of a lack of self-worth is strong  enough in most people without ‚preaching tup sin‘ as early Quakers put it.  But when we read many of the early journals (and it was the custom of  Quakers to write journals instead of books of theology — personal expe-  rience over intellectual theories again), we can see a process of over-  coming this sense of low self-worth. There is at first a feeling of inauthen-  ticity, of life not lived fully or honestly; then there is a flicker of an ideal  that life does have meaning ...  The period of inauthenticity, of dullness, of alienation, is often  described as a period of sin. But then gradually the individual feels that  there is a power working within which says ‚No, you can‘t go on like this.  Something has to change‘. This is accompanied by an almost physical  apprehension, a quaking even, or a nagging feeling that you have to take  up your tent and move on. This struggle is in most of us a continuous one.  At times we feel we have come through, made it to the light; at other times  we feel, here we go again into the darkness ... Quakers do not believe this  > Op. cit., 26.10; Francis Knight, 1945.  ° Op. cit., 26.50; Janet Scott 1980, pp. 60-61.  362„We espond the Christ-event in such WaYy that Jesus 15
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that ıfe does have meanıngEVA PINTHUS  or  „Directly I admit that my life might be better than it is I have a sense of  failure and feel a need of help from something or someone outside myself  This sense and this need are to me the meanings of the terms ‚sense of sin‘  and ‚need of salvation‘. I recognise absolute moral or, rather, spiritual  values, quite beyond reason or argument; very often indeed contradicting  «5  reason and flouting even scicntific law ...  or  „We can respond to the Christ-event in such a way that we see Jesus as a  symbol of God, a concrete example of divine being and action. When we  do this, though we make statements focused on Jesus, we are in fact trying  to talk about God. Using this symbol we can talk about God as helpless  and humble, sharing human vulnerability with us. We can see the broken-  ness of God, the giving tup of power in order to take on pain and  mortality; the creativity of love which remakes hope out of despair,  promise out of sin; the incarnation of the divine in the human, making all  of life sacred; the fusion of holiness with life; the divine self-offering.  Using this symbol we can talk about comfort; about the light that  shines in the darkness; about the certainty of love and joy We can see the  presence of God in every a  5  it is shared and understood.  gect of our lives, so that whatever our situation  Harvey Gillman puts it this way:  „Quakers do not spend much time talking about sin. They tend to empha-  sise the good in people. The feeling of a lack of self-worth is strong  enough in most people without ‚preaching tup sin‘ as early Quakers put it.  But when we read many of the early journals (and it was the custom of  Quakers to write journals instead of books of theology — personal expe-  rience over intellectual theories again), we can see a process of over-  coming this sense of low self-worth. There is at first a feeling of inauthen-  ticity, of life not lived fully or honestly; then there is a flicker of an ideal  that life does have meaning ...  The period of inauthenticity, of dullness, of alienation, is often  described as a period of sin. But then gradually the individual feels that  there is a power working within which says ‚No, you can‘t go on like this.  Something has to change‘. This is accompanied by an almost physical  apprehension, a quaking even, or a nagging feeling that you have to take  up your tent and move on. This struggle is in most of us a continuous one.  At times we feel we have come through, made it to the light; at other times  we feel, here we go again into the darkness ... Quakers do not believe this  > Op. cit., 26.10; Francis Knight, 1945.  ° Op. cit., 26.50; Janet Scott 1980, pp. 60-61.  362The DeTIO of inauthenticıity, of ullness, of alıenation, 15 ften
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sharıng, CanJUSTIFICATION AND SANCTIFICATION FROM A QUAKER VIEWPOINT  journey of spiritual growth is for a few exceptional people. It is one which  all people are making at all times and in all places. Quakers do not make a  distinction between the sacred and the secular.  This does not devalue the sacred but upgrades the secular. Quakers  share with other mystics the insight that God can be found in the everyday  experience of all people. It is in the here and now that communion, real  sharing, can occur. ... I have noticed more and more that if we think that  we can escape from the world‘s problems by taking on a ‚holy“ life we are  often much mistaken. This world is always with us even in the most set  aside places. This is one of the deep insights of monastic life. One mona-  stic tradition which I find very appealing is the law of hospitality: each  guest is Christ at the door waiting to come in. At this point the Catholic  and the Quaker traditions are very close, for the holy is part of ordinary  experience, the guest and Christ are one, when seen with the eyes of faith  «53  and compassion.  The American, Douglas Gwyn, moves easily back and forth among the  varied tradıtions. His prophetic message can speak to a generation raised  in the shadow of the atom bomb and the prospect of world self-destruc-  tion. He reminds us that  „the experience of Christ is the revelation of history — not only the history  recorded by scripture, but also the end of history foretold by scripture.  Christ first reveals one‘s alienation from God giving an understanding of  Adam‘s Fall in Genesis. If one remains in the light of this revelation,  Christ will empower one to enter the city of New Jerusalem as envisioned  by John at the end of Revelation ... [the] relationship between experience,  scripture and history led Fox to understand Christ‘s revelation as an apoca-  lyptic event. And while the revelation of the end may remain in the perso-  nal realm, the thrust of Fox‘ work was to gather a new community through  the public preaching of the apocalyptic gospel. This Church would take  Christ‘s revelation into social and historical realms by establishing  Christ‘s rule, the Kingdom of God, on earth ... Christ is incarnated within  the individual ... the gospel gathers individuals into a unity of common  experience, understanding and obedience which corporately incarnates  Christ. The church as the body of Christ that does the will of its head  creates social, economic and political transformations that change the  course of history according to Christ‘s command. ... Fox defined the true,  catholic worship of God as waiting upon the Lord. He understood this  approach in apocalyptic terms as the silencing of the first birth according  to the flesh so that the second birth according to the Spirit may be heard ...  as the spiritual birth is raised up, a new world comes into view. In other  © Harvey Gillman 1988, pp. 8-14.  363have noticed INOTE and INnOre that ıf thı that
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by John at the end of RevelatıonJUSTIFICATION AND SANCTIFICATION FROM A QUAKER VIEWPOINT  journey of spiritual growth is for a few exceptional people. It is one which  all people are making at all times and in all places. Quakers do not make a  distinction between the sacred and the secular.  This does not devalue the sacred but upgrades the secular. Quakers  share with other mystics the insight that God can be found in the everyday  experience of all people. It is in the here and now that communion, real  sharing, can occur. ... I have noticed more and more that if we think that  we can escape from the world‘s problems by taking on a ‚holy“ life we are  often much mistaken. This world is always with us even in the most set  aside places. This is one of the deep insights of monastic life. One mona-  stic tradition which I find very appealing is the law of hospitality: each  guest is Christ at the door waiting to come in. At this point the Catholic  and the Quaker traditions are very close, for the holy is part of ordinary  experience, the guest and Christ are one, when seen with the eyes of faith  «53  and compassion.  The American, Douglas Gwyn, moves easily back and forth among the  varied tradıtions. His prophetic message can speak to a generation raised  in the shadow of the atom bomb and the prospect of world self-destruc-  tion. He reminds us that  „the experience of Christ is the revelation of history — not only the history  recorded by scripture, but also the end of history foretold by scripture.  Christ first reveals one‘s alienation from God giving an understanding of  Adam‘s Fall in Genesis. If one remains in the light of this revelation,  Christ will empower one to enter the city of New Jerusalem as envisioned  by John at the end of Revelation ... [the] relationship between experience,  scripture and history led Fox to understand Christ‘s revelation as an apoca-  lyptic event. And while the revelation of the end may remain in the perso-  nal realm, the thrust of Fox‘ work was to gather a new community through  the public preaching of the apocalyptic gospel. This Church would take  Christ‘s revelation into social and historical realms by establishing  Christ‘s rule, the Kingdom of God, on earth ... Christ is incarnated within  the individual ... the gospel gathers individuals into a unity of common  experience, understanding and obedience which corporately incarnates  Christ. The church as the body of Christ that does the will of its head  creates social, economic and political transformations that change the  course of history according to Christ‘s command. ... Fox defined the true,  catholic worship of God as waiting upon the Lord. He understood this  approach in apocalyptic terms as the silencing of the first birth according  to the flesh so that the second birth according to the Spirit may be heard ...  as the spiritual birth is raised up, a new world comes into view. In other  © Harvey Gillman 1988, pp. 8-14.  363relatıonshıp between experience,
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hrist‘s rule, the ngdom of God, eartJUSTIFICATION AND SANCTIFICATION FROM A QUAKER VIEWPOINT  journey of spiritual growth is for a few exceptional people. It is one which  all people are making at all times and in all places. Quakers do not make a  distinction between the sacred and the secular.  This does not devalue the sacred but upgrades the secular. Quakers  share with other mystics the insight that God can be found in the everyday  experience of all people. It is in the here and now that communion, real  sharing, can occur. ... I have noticed more and more that if we think that  we can escape from the world‘s problems by taking on a ‚holy“ life we are  often much mistaken. This world is always with us even in the most set  aside places. This is one of the deep insights of monastic life. One mona-  stic tradition which I find very appealing is the law of hospitality: each  guest is Christ at the door waiting to come in. At this point the Catholic  and the Quaker traditions are very close, for the holy is part of ordinary  experience, the guest and Christ are one, when seen with the eyes of faith  «53  and compassion.  The American, Douglas Gwyn, moves easily back and forth among the  varied tradıtions. His prophetic message can speak to a generation raised  in the shadow of the atom bomb and the prospect of world self-destruc-  tion. He reminds us that  „the experience of Christ is the revelation of history — not only the history  recorded by scripture, but also the end of history foretold by scripture.  Christ first reveals one‘s alienation from God giving an understanding of  Adam‘s Fall in Genesis. If one remains in the light of this revelation,  Christ will empower one to enter the city of New Jerusalem as envisioned  by John at the end of Revelation ... [the] relationship between experience,  scripture and history led Fox to understand Christ‘s revelation as an apoca-  lyptic event. And while the revelation of the end may remain in the perso-  nal realm, the thrust of Fox‘ work was to gather a new community through  the public preaching of the apocalyptic gospel. This Church would take  Christ‘s revelation into social and historical realms by establishing  Christ‘s rule, the Kingdom of God, on earth ... Christ is incarnated within  the individual ... the gospel gathers individuals into a unity of common  experience, understanding and obedience which corporately incarnates  Christ. The church as the body of Christ that does the will of its head  creates social, economic and political transformations that change the  course of history according to Christ‘s command. ... Fox defined the true,  catholic worship of God as waiting upon the Lord. He understood this  approach in apocalyptic terms as the silencing of the first birth according  to the flesh so that the second birth according to the Spirit may be heard ...  as the spiritual birth is raised up, a new world comes into view. In other  © Harvey Gillman 1988, pp. 8-14.  363hrıs 1s incarnated withın
the individualJUSTIFICATION AND SANCTIFICATION FROM A QUAKER VIEWPOINT  journey of spiritual growth is for a few exceptional people. It is one which  all people are making at all times and in all places. Quakers do not make a  distinction between the sacred and the secular.  This does not devalue the sacred but upgrades the secular. Quakers  share with other mystics the insight that God can be found in the everyday  experience of all people. It is in the here and now that communion, real  sharing, can occur. ... I have noticed more and more that if we think that  we can escape from the world‘s problems by taking on a ‚holy“ life we are  often much mistaken. This world is always with us even in the most set  aside places. This is one of the deep insights of monastic life. One mona-  stic tradition which I find very appealing is the law of hospitality: each  guest is Christ at the door waiting to come in. At this point the Catholic  and the Quaker traditions are very close, for the holy is part of ordinary  experience, the guest and Christ are one, when seen with the eyes of faith  «53  and compassion.  The American, Douglas Gwyn, moves easily back and forth among the  varied tradıtions. His prophetic message can speak to a generation raised  in the shadow of the atom bomb and the prospect of world self-destruc-  tion. He reminds us that  „the experience of Christ is the revelation of history — not only the history  recorded by scripture, but also the end of history foretold by scripture.  Christ first reveals one‘s alienation from God giving an understanding of  Adam‘s Fall in Genesis. If one remains in the light of this revelation,  Christ will empower one to enter the city of New Jerusalem as envisioned  by John at the end of Revelation ... [the] relationship between experience,  scripture and history led Fox to understand Christ‘s revelation as an apoca-  lyptic event. And while the revelation of the end may remain in the perso-  nal realm, the thrust of Fox‘ work was to gather a new community through  the public preaching of the apocalyptic gospel. This Church would take  Christ‘s revelation into social and historical realms by establishing  Christ‘s rule, the Kingdom of God, on earth ... Christ is incarnated within  the individual ... the gospel gathers individuals into a unity of common  experience, understanding and obedience which corporately incarnates  Christ. The church as the body of Christ that does the will of its head  creates social, economic and political transformations that change the  course of history according to Christ‘s command. ... Fox defined the true,  catholic worship of God as waiting upon the Lord. He understood this  approach in apocalyptic terms as the silencing of the first birth according  to the flesh so that the second birth according to the Spirit may be heard ...  as the spiritual birth is raised up, a new world comes into view. In other  © Harvey Gillman 1988, pp. 8-14.  363the gospel gathers indiıvıduals into unıty of COMMOoN
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COUTSe of hıstory according Christ‘s command.JUSTIFICATION AND SANCTIFICATION FROM A QUAKER VIEWPOINT  journey of spiritual growth is for a few exceptional people. It is one which  all people are making at all times and in all places. Quakers do not make a  distinction between the sacred and the secular.  This does not devalue the sacred but upgrades the secular. Quakers  share with other mystics the insight that God can be found in the everyday  experience of all people. It is in the here and now that communion, real  sharing, can occur. ... I have noticed more and more that if we think that  we can escape from the world‘s problems by taking on a ‚holy“ life we are  often much mistaken. This world is always with us even in the most set  aside places. This is one of the deep insights of monastic life. One mona-  stic tradition which I find very appealing is the law of hospitality: each  guest is Christ at the door waiting to come in. At this point the Catholic  and the Quaker traditions are very close, for the holy is part of ordinary  experience, the guest and Christ are one, when seen with the eyes of faith  «53  and compassion.  The American, Douglas Gwyn, moves easily back and forth among the  varied tradıtions. His prophetic message can speak to a generation raised  in the shadow of the atom bomb and the prospect of world self-destruc-  tion. He reminds us that  „the experience of Christ is the revelation of history — not only the history  recorded by scripture, but also the end of history foretold by scripture.  Christ first reveals one‘s alienation from God giving an understanding of  Adam‘s Fall in Genesis. If one remains in the light of this revelation,  Christ will empower one to enter the city of New Jerusalem as envisioned  by John at the end of Revelation ... [the] relationship between experience,  scripture and history led Fox to understand Christ‘s revelation as an apoca-  lyptic event. And while the revelation of the end may remain in the perso-  nal realm, the thrust of Fox‘ work was to gather a new community through  the public preaching of the apocalyptic gospel. This Church would take  Christ‘s revelation into social and historical realms by establishing  Christ‘s rule, the Kingdom of God, on earth ... Christ is incarnated within  the individual ... the gospel gathers individuals into a unity of common  experience, understanding and obedience which corporately incarnates  Christ. The church as the body of Christ that does the will of its head  creates social, economic and political transformations that change the  course of history according to Christ‘s command. ... Fox defined the true,  catholic worship of God as waiting upon the Lord. He understood this  approach in apocalyptic terms as the silencing of the first birth according  to the flesh so that the second birth according to the Spirit may be heard ...  as the spiritual birth is raised up, a new world comes into view. In other  © Harvey Gillman 1988, pp. 8-14.  363Fox defined the irue,
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wailting uDON Christ, of lıving in the end-time.EVA PINTHUS  words, the new creation begins with the raising up of the new creature.  Friends insisted that this experience is the  stows upon those who will wait upon him.  . ‘S£iritual baptism that Christ be-  „In the end of history, all will recognise the truth in Christ. That  moment of recognition will contain elements of joy and regret, confirma-  tion and surprise, for Christians and non-Christians alike: both Paul (Rom  2:5-11) and John (Rev. 20:13) affirm that all will be judged according to  their actual deeds, not their beliefs. But the point of the gospel is that we  may recognise Christ now, that we may come to the end of history before  it comes to us. That recognition occurs inwardly in the heart. Yet, it does  not — it must not — end there. The apocalyptic revelation of Christ has an  explosive force. It moves from the inside out. The recognition of Christ  begins inwardly as a new way of knowing, but it moves outwardly into the  ethical and social realm as a new way of acting. The present apocalypse of  Christ, therefore, reaches its true power as we actively give recognition to  Christ in our words and deeds.  Life in Christ thus fuses ethics with witness: to give recognition to  Christ means to preach Christ with our lives ...  The Christian community, if it claims to consist in the lived reality of  Christ present, must not succumb to the ideological tendencies of tradition  and doctrine. When our religious ideologies become fixed and conformist,  we dwell no longer in the truth, but in our truths.  The Christian community, therefore must be constantly open to redefi-  nition by the Spirit of Christ. It must be continually in the discipline of  waiting upon Christ, of living in the end-time. ... Here Christ teaches dis-  ciplines by the power of the Spirit more decisively than the written code of  Scripture. Here the Holy Spirit ministers directly to all who love Christ  truly, rather than indirectly through those who claim to represent Christ  officially. To recognise Christ is to repent of all Church ideologies and  structures that do not partake of our actual experience of Christ ... We re-  cognise that there is nothing to defend but the truth; we understand that we  further the truth not by taking the lives of others but by offering tup our  own. We recognise that God‘s blessings are not rewards accrued perma-  nently to us for ‚being good‘; they represent God‘s faith in us to be crea-  tive in doing good. Therefore, to wait upon Christ is to expect to _ serve  God. We thereby become not the fixed reservoirs of God‘s goodness but  the flowing channels of God‘s grace in the world ...  Finally, to recognise Christ is to anticipate the end of the world, to de-  clare and enact the transformation of the social, economic, and political  categories that separate us from one another and from God.“  * Douglas Gwyn 1984, pp. 209-210.  ®3 Douglas Gwyn 1989, pp. 140-144.  364Here Christ teaches dis-
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tructures that do nOt partake of OUT actual experience of15EVA PINTHUS  words, the new creation begins with the raising up of the new creature.  Friends insisted that this experience is the  stows upon those who will wait upon him.  . ‘S£iritual baptism that Christ be-  „In the end of history, all will recognise the truth in Christ. That  moment of recognition will contain elements of joy and regret, confirma-  tion and surprise, for Christians and non-Christians alike: both Paul (Rom  2:5-11) and John (Rev. 20:13) affirm that all will be judged according to  their actual deeds, not their beliefs. But the point of the gospel is that we  may recognise Christ now, that we may come to the end of history before  it comes to us. That recognition occurs inwardly in the heart. Yet, it does  not — it must not — end there. The apocalyptic revelation of Christ has an  explosive force. It moves from the inside out. The recognition of Christ  begins inwardly as a new way of knowing, but it moves outwardly into the  ethical and social realm as a new way of acting. The present apocalypse of  Christ, therefore, reaches its true power as we actively give recognition to  Christ in our words and deeds.  Life in Christ thus fuses ethics with witness: to give recognition to  Christ means to preach Christ with our lives ...  The Christian community, if it claims to consist in the lived reality of  Christ present, must not succumb to the ideological tendencies of tradition  and doctrine. When our religious ideologies become fixed and conformist,  we dwell no longer in the truth, but in our truths.  The Christian community, therefore must be constantly open to redefi-  nition by the Spirit of Christ. It must be continually in the discipline of  waiting upon Christ, of living in the end-time. ... Here Christ teaches dis-  ciplines by the power of the Spirit more decisively than the written code of  Scripture. Here the Holy Spirit ministers directly to all who love Christ  truly, rather than indirectly through those who claim to represent Christ  officially. To recognise Christ is to repent of all Church ideologies and  structures that do not partake of our actual experience of Christ ... We re-  cognise that there is nothing to defend but the truth; we understand that we  further the truth not by taking the lives of others but by offering tup our  own. We recognise that God‘s blessings are not rewards accrued perma-  nently to us for ‚being good‘; they represent God‘s faith in us to be crea-  tive in doing good. Therefore, to wait upon Christ is to expect to _ serve  God. We thereby become not the fixed reservoirs of God‘s goodness but  the flowing channels of God‘s grace in the world ...  Finally, to recognise Christ is to anticipate the end of the world, to de-  clare and enact the transformation of the social, economic, and political  categories that separate us from one another and from God.“  * Douglas Gwyn 1984, pp. 209-210.  ®3 Douglas Gwyn 1989, pp. 140-144.  364We 1C-
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SANCTIFICATION FROM VIEWPOINT

The last British revision of „Quaker Faıth and Practice, the book of
discıplıne of the Yearly ng of the elıg10us Society of

Friends (Quakers) Tıtain  c Came Ouf and Wäas approved Dy the Yearly
Meeting 1994 iıts ındex neıther Justification DOTr anctıficatıon
appcar though the thoughts underlyıng ese ’ad100N: doctrinal words
Cal be found maı extracfs, these the whole per1ı of the eX1-
stence of the Relıg10us Socıiety ofFriends

Pam Lunn makes thıs COommen!

„Wıthın the Society of Friends ave OUT problems wıth the tradı-
tional anguage of Christian spirıtualıtyJUSTIFICATION AND SANCTIFICATION FROM A QUAKER VIEWPOINT  The last British revision of our „Quaker Faith and Practice, the book of  Christian discipline of the Yearly Meeting of the Religious Society of  Friends (Quakers) in Britain“ came out and was approved by the Yearly  Meeting in 1994. In its index neither Justification nor Sanctification  appear though the thoughts underlying these traditional doctrinal words  can be found in many extracts, as these cover the whole period of the exi-  stence of the Religious Society of Friends.  Pam Lunn makes this comment:  „Within the Society of Friends we have our own problems with the tradi-  tional language of Christian spirituality ... There are those who can com-  fortably talk in Christian language, because they experience it deeply as  expressing truth and reality as they perceive it. For them it is not „just a  language‘; it /s the truth. The words used are inseparable from the under-  lying truths, the stories, the tradition, the nature of God as revealed in  Jesus. There is no ‚gap‘ between their experiences of faith, their beliefs  and the language used by the Christian tradition. There are those who just  cannot use that language at all, because for them it precisely does not ex-  press their deepest truths, and may in fact be felt to deny or even violate  them. For these people, their deepest experiences of spiritual reality, as  they have encountered it, cannot be encompassed by a language that has  acquired so many historical accretions and distortions that it has become at  best meaningless and at worst a falsification of truth. So they must grapple  with the equal inadequacy of contemporary language to express the depths  of their searching.“  However  „This is the truth which we know and try to live ... that every person is  capable of response to the divine Spirit; that this Spirit, or light, or God  reaches out to each one directly and freely; that if we follow the leadings  ofthis Spirit faithfully we are led out of sin into unity with the divine will;  that this unity leads us into love of and care for all humankind, who are  our kin, that what the Spirit shows us is living truth which cannot be  fettered by words.  «57  For Friends, justification and sanctification is as much a community expe-  rience as an individual one. The suffering of humankind on this earth has  given to many the experience that the meaning of Christ crucified is that  God suffers alongside us, that He has deliberately abdicated His power.  Hugh Pyper puts it this way:  5 Faith and Practice 26.76; Love and Politics, 1990-91, p. 51.  ° Op. cit., 27.26; Janet Scott 1980, pp. 4-5.  365ere a those who Can COM-
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AND SANCTIFICATION FROM VIEWPOINT
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anotherJUSTIFICATION AND SANCTIFICATION FROM A QUAKER VIEWPOINT  To be in this inward state is to be holy, to be in a new covenant with  God. Early Quakerism was shaped by a strong core group of individuals  inspired by inward knowledge of a covenant with God and with each other  as a ‚people of God‘. They proclaimed entry into the New Covenant as  promised by Jeremiah: ‚I will put my law within them, and I will write  another ... for they shall all know me‘ (Jeremiah 31:33-34). Waiting on  God to touch and guide the heart grounds the ministry of all Friends in the  expectant waiting on God in the silence in meeting for worship and in  Friends‘ business practice. Obedience to the Divine is at the heart of the  testimonies — the belief that religious faith is manifested in integrity, equa-  lity, plain living and peacemaking ...  Perfection also is much more than ethical living. It is obedience to the  ‚power of the Lord‘ which is close and present to each person, yet still re-  mains ‚profoundly mysterious — an uncertain visitation of grace, not under  human control to be turned on and off at will, but also responsive to  human need‘.“  What then can we contribute to ongoing ecumenical dialogues? ... Per-  haps little more than our testimony to such fruits of the Spirit as may still  be evident among us. Over more than three hundred years we have wit-  nessed to a redemptive religious experience ... it has been a consequence  of personal and repentant response and corporate worship in the context of  silent, receptive waiting upon God.°!  Bibliography  Hugh Barbour  The Quakers in Puritan England. Friends  United Press 1964.  Robert Barclay  Apology for the true Christian divinity.  Latin 1676, English 1678.  In modern English edited by Dean Freiday,  The Hemlock Press, 3rd printing 1980.  Kenneth Boulding  Towards a Rethinking of the Quaker Mes-  sage. Friends Journal, 25 (10.1.79) pp. 5-8.  The Attitude of Friends towards Modern  Joseph Bevan Braithwaite  Thought, in: Manchester Conference 1895  (p. 213) pp. 209-218.  Margery Post Abbott 1997, pp. 5-7+9. Kenneth Boulding 1979, pp. 5-8.  %* ToLima with Love, 1986 8. 57.  367for they all know me (Jeremiah 31:33-34). Waıitıng
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