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Justification and Sanctification

Baptist Perspective

In ookıng at Baptıst understandıng of the doctrines of Justification and
sanctıfıcatıon from historical perspective, ıt IS apparent that these doc-
trıines dıd not defıine aptısts. They WEeIC accepte by aptısts and inter-
preted DY Baptists, but they WelTeC not the CTITUX of hat made aptısts
Baptıist

In hıs Dook. The Baptist Heritage, eon cBeth made mention
of Justification and sanctıfıcatıion. One chapter Wäas devoted explainıng
how the fırst aptısts defined theır al arly Baptıst belıefs WOIC cate-
gorized under the followıng eadıngs: The holy Trmity, criıpture, atone-
ment, the church, the ministry, baptısm, cCommunı0n, relatıon the
government, rel1g10uUSs and eschatology.

aptısts dıd NOL struggle define themselves by hat they believed
about Justification and sanctification. hıs does not MC however, that
ese WOIC noft important doetrines aptısts. Mullıns, Baptıst
theologıan and interpreter in the early of the 20th CENTUTY, saıd:
‚Justification Dy faıth Wäas entral principle in Luther‘s eachıng, and has
become part oft the COMMON Christian erıtage of the succeedıing centu-
res. aptısts here chare ıth others the possession of truth .“ ater
in thıs work Mullıns sald: INanYy vıtal matters of doctrine aptısts
in substantıal agreement ıth the evangelıcal world in general.‘”

Another Baptıst interpreter, Wheeler Robinson, addressed sanctıfi-
catıon broadliy when he desceribed how aptısts emphasızed ‚inward and
ethical‘ holiness. According Robinson, ‚the chief content‘® of the fellow-
shıp of believers Wäas ‚moral holıiness, that the belıevers ATrec called
saınts. consecrated the holy (God Dy moral character.““ ere 1S, agaın,
nothing dıstinctively Baptıst in thıs emphasıs, but agaın ıt demonstrates

Leon McBeth. The Baptıst Herıtage: Four Centuries of Baptist ıtness (Nashville,
Broadman Press. Chapter 2: 64-98

Edgar Young Mullıns. The Ax1ıoms of Relıgion (Phıladelphia: merıcan Baptist
Publication Society,
bıd 53

W heeler Robinson. The L.ıfe and Faıth of Baptists London The Kingsgate Press,
946 ‘1927);
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how ıth these doctrines aptısts have much in COMMON ıth the whole
body of Chriıst

Brooks Hays and n Steely put the doctrines of Justification and
sanctıfıcatıon in the CategorYy of inheritance from the l6th-century
Reformatıon which aptısts chare ıth other Protestants. They ATIcC

the ‚Key iıdeas‘ whıich these STOUDS share, even though they ave
een able establısh ‚organıc unıty“. ‚T’hus aptısts O W continumg
debt the representatıves of the „„‚maınstream“ of the Reformation,
especılally the reformıing abours and the theologıcal alfırmatıons of
Luther and Calvin.“

study issued DY the Luropean Baptıst Federatıon in
993 sald, ‚Baptısts understand themselves be part of continumg
Stream of Christian TU and devotion that has OWEe: from bıblıcal tımes.
However, they the INOTEC immediate or1gın of theır congregations
the per10d of the Protestant Reformation in Lurope, and
the FECOVETY that tıme of the bıblıcal princıple of „Justificatiıon by
DTACC through al alone.“ G It 1S key understandıng Baptısts OS-
1ze that they emphasıze Justification 1DI1Ca princıple, rather than
Luther‘s nsıght TOom the beginning aptısts eely accepte insiıghts
from er tradıtions when they elileve ose theological insıghts WeTITC
found in Scripture.

In efinıng theır theology, aptists AIc usually described 4S CON-
fessional people, not creda]l people aptısts dıid nNOt necessarıly reject
the content of the creeds of the church, but they definitely rejecte: the
WaY creeds WeICcC used of fellowshiıp and Justify persecution.
Confessions WEIC recognized 1imıted documents; iımıted the people
who sıgned them ell the time in 1Cc they WeIC formulated,
therefore nOoTt bindıng CVEOI other aptısts, ınd er Christians
Part of thıs rejection of canonIizing statements of faıth Calnc from hat IS
oday called Ahe voluntary principle‘. People should be free CADITCSS
theır faıth and subscerıbe voluntarıly statements of faıth Thıs empha-
SIS freedom. however. Was not grounde in the reedom of the belıever

belıeve nythıng, but ın the passıonate belief in the freedom of God
continue revealıng od‘s self. especıally through the interpretation of

Brooks Hays and John Steely, The Baptist Way of ıfte (Englewood Clhıffs,
Prentice-Hall Inc.. 196.  S XVI
Dıviısıon for eOlogy and Fducatıon of the kuropean Baptıst Federation, ‚What
Baptısts” On the Way Expressing Baptıst Identity in Changing Lurope”, 1993,
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Scripture As the preface of the London Confession (1644) sald, >

holdıng Jesus Chriıst be OUTr head and Lord under whose government
desıre alone alk in followıng the Lamb wheresoever he DOCS and
belıeve the LOord ıll ally truth [NOTEC fo aAaDDCAaT the hearts of

hıs saınts
The beginnings of the earliest STOUDS self-consciously identified as

Baptısts Can hbe traced back 170 Century England Therefore, the 17°
Century Englısh Baptıst confessions ofal AIcC 1 appropriate vehiıcle for
CXaMININS Baptıst rOOLfS because they WeTC orma attempts define Bap-
tıst dentıity Because of the fear of OUT forebears that the confessions
would be eievate the Status of creeds however ManYy aptısts today
Alc uUuNawWwarc of these contfessions iter SCETVINS Ifs immediate PurposScC
each confession fell nNiO disuse Whıiıle CODICS of the documents WeIC

saved the confessions were not used worshıiıp, NOT did they become
of popular tradıtiıon Yet the Century, the of Baptıst begın-

aptısts wrote these confessions define themselves ver agaınst
eır opponents, ducate ose who Jomed them., identify lıke-minded
congregations for formıing assocılatıons, and deal ıth CONTrOVerSY
IM those who called themselves Baptist.” ese confessions nclude
statements Justification and sanctıfıcatıon that sShow ese doctrines
WeIC part of Baptıst dentity from the beginning

The n Century confessions WEeEIC wriıtten by of aptısts
the General aptısts and the Partiıcular aptısts When a emerged
strong enough be persecuted and iıdentified Baptıst ere Was NOT
ONC TOUD, but [WO ese STOUDS WEeIC not the result of splı
aptısts but had dıfferent beginnıngs They took dıfferent because
they had dıfferent doetrines of the atonement

The General aptısts elileve': that al] who elileve in Chriıst WOUu be
saved genera|l atonement noft atonement only for the elieC The Partı-
cular aptısts belıeved that salvatıon WAaSs only for partıcular people the
elect The Particula Baptıst confessions tended follow the Calvıinist

For discussions f Baptıst USC of confessions addıtiıon the eI0W from
McBeth SCC also Wıllıam E Lumpkın Baptıst Confessions of Faıth Valley orge
Judson Press 989 1959) Hays and Steely, Baptıst Way of ıfe 53 159
and Albert ardın edıtor aptısts Around the World Comprehensive Handbook
(Nashville Broadman and Holman Publishers Da
Lumpkın Baptıst ('’onfessions of al 155 Lumpkin book the SOUTCE for the
Baptıst Confessions used thıs artıcle In all quotations have moderniızed the spel-
ıng
cBeth Baptıst Heritage
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SYStem of election, Justification, sanctıfication, PEIrSCVETANGET, ıle the
General Baptıst confessions dıd nOT put forth such developed OciIrına
SyStem. SO while 1 CEentury aptısts believed in Justification and
sanctıfıcatıon. they dısagreed whom ese doetrines applied.‘

The London Confession (1644), the earlıes of these confessions and
wrıtten DV representativcs of Partıicular Baptist churches, States that
Justification IS the free gıft of God OSse who aAre in unıon ıth Christ
‚That those which have UnNı0N wıth Chrıst ATC Justifıed from all eIr SINS,
past, present, and COMEC, by the loo of Christ; which Justification
Concelve be Srac10us and free acquıttance of ‚> oullty, sınful creature
from al] SIN DY God through the satısfactıon that Christ hath made DYy hıs
ca and thıs applıed in the manıifestation of it hrough faith .“ ese
SAaIlc themes AIc SCCH in other Particular Baptıst confessions. The idland
ÄAssociation Confession (1655) emphasızed that ‚faı IS the free gift of
God, and the mighty work of God in the soul, SVenNn ıke the rising of
Christ from the deadPHYLLIS7RODGERSON PLEASANTS  system of election, justification, sanctification, perseverance, while the  General Baptist confessions did not put forth such a developed doctrinal  system. So while 17” century Baptists believed in justification and  sanctification, they disagreed as to whom these doctrines applied.‘ '  The London Confession (1644), the earliest of these confessions and  written by representativcs of Particular Baptist churches, states that  justification is the free gift of God to those who are in union with Christ.  ‚That those which have union with Christ are justified from all their sins,  past, present, and to come, by the blood of Christ; which justification we  conceive to be a gracious and free acquittance of a guilty, sinful creature  from all sin by God through the satisfaction that Christ hath made by his  death; and this applied in the manifestation of it through faith.‘'' These  same themes are seen in other Particular Baptist confessions. The Midland  Association Confession (1655) emphasized that ‚faith is the free gift of  God, and the mighty work of God in the soul, even like the rising of  Christ from the dead ...° and ‚that every man [sic] is justified by Christ ...  apprehended by faith; and that no man is justified in the sight of God  partly by Christ and partly by works.‘!* The Somerset Confession (1656)  stressed ‚that God in his Son did freely, without respect to any work done,  or to be done by them as a moving cause, elect and choose some to him-  self before the foundation of the world (Eph 1.3,4; 2 Tim 1.9), whom he in  time has, does, and will call, justify, sanctify and glorify (Rom 8.29, 30).‘  This confession continued by defining justification and declared that it is  only through faith in Jesus Christ. *  The Particular Baptist confession that represented the largest group of  people and found the most widespread use of any 17* century Baptist con-  fession was the Assembly, or Second London, Confession (1677). This  confcssion was based directly on the Westminster Confession (1647), as  Baptists were here intentionally demonstrating where they were in  agreement with Presbyterians and Congregationalists. While this confes-  sion showed independent thinking especially in sections on religious liber-  ty and separation of church and state, for example, the section on justifica-  tion was taken entirely from the Westminster Confession, with the addi-  tion of a fcw words on Christ‘s active and passive obedience.  10  Ibid., pp. 21-63.  11  Lumpkin, p. 164.  12  Ibid.. p. 199.  13  Ibid., pp. 205.209.  340and ‚that CVETIV INan SIC 1s Justified Dy ChristPHYLLIS7RODGERSON PLEASANTS  system of election, justification, sanctification, perseverance, while the  General Baptist confessions did not put forth such a developed doctrinal  system. So while 17” century Baptists believed in justification and  sanctification, they disagreed as to whom these doctrines applied.‘ '  The London Confession (1644), the earliest of these confessions and  written by representativcs of Particular Baptist churches, states that  justification is the free gift of God to those who are in union with Christ.  ‚That those which have union with Christ are justified from all their sins,  past, present, and to come, by the blood of Christ; which justification we  conceive to be a gracious and free acquittance of a guilty, sinful creature  from all sin by God through the satisfaction that Christ hath made by his  death; and this applied in the manifestation of it through faith.‘'' These  same themes are seen in other Particular Baptist confessions. The Midland  Association Confession (1655) emphasized that ‚faith is the free gift of  God, and the mighty work of God in the soul, even like the rising of  Christ from the dead ...° and ‚that every man [sic] is justified by Christ ...  apprehended by faith; and that no man is justified in the sight of God  partly by Christ and partly by works.‘!* The Somerset Confession (1656)  stressed ‚that God in his Son did freely, without respect to any work done,  or to be done by them as a moving cause, elect and choose some to him-  self before the foundation of the world (Eph 1.3,4; 2 Tim 1.9), whom he in  time has, does, and will call, justify, sanctify and glorify (Rom 8.29, 30).‘  This confession continued by defining justification and declared that it is  only through faith in Jesus Christ. *  The Particular Baptist confession that represented the largest group of  people and found the most widespread use of any 17* century Baptist con-  fession was the Assembly, or Second London, Confession (1677). This  confcssion was based directly on the Westminster Confession (1647), as  Baptists were here intentionally demonstrating where they were in  agreement with Presbyterians and Congregationalists. While this confes-  sion showed independent thinking especially in sections on religious liber-  ty and separation of church and state, for example, the section on justifica-  tion was taken entirely from the Westminster Confession, with the addi-  tion of a fcw words on Christ‘s active and passive obedience.  10  Ibid., pp. 21-63.  11  Lumpkin, p. 164.  12  Ibid.. p. 199.  13  Ibid., pp. 205.209.  340apprehended DYy aıth: and that NO INan 1S Justified ın the sight of God
pa DY Christ and Da DYy works.‘!* The Somerset Confession (1656)
stressed ‚that God in hIis Son dıd freely, wıthout espect an y work done,
Or be done DY them moviıng eiecC and choose SOMMEC hım-
self before the foundatıon ofthe world (Eph 1.3.4; Tım 1.9), whom he in
time has, does, and ıll call. Justify, sanctıfy and glorıfy (Rom 8.29, 30)."
hıs confession continued Dy definıng Justifiıcation and eclare‘ that ıt 15
only through al in Jesus Christ.

The Particular Baptıst confession that represented the argest of
people and found the MOS widespread UScC of an y 1 7lh Century Baptıst CONMN-

fessıon Was the Assembly, Or Second London, Confession (1677) Thıs
confession wWwas ase dırectiy the Westminster Confession (1647)
aptısts WeEeTC here intentionally demonstratıng where they WEeEIC in
agreement ıth Presbyterijans and Congregationalısts. 11e thıs confes-
S1on showed independent thınkıng especılally in sections rel1g10us lıber-

and separatıon of church and state., for example, the section Justifica-
tion Wäas en entirely from the Westminster Confession, ıth the addı-
tiıon of focw words Christ‘s actıve and passıve obedience.

bıd 21-6
Lumpkin 164
Ibıd 199
bıd 205.209
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ose whom (j0d effectually calls, he SIC also freely Justifies, nNOL
DYy infusing rıghteousness into them, but by pardoning eır SINS,
and DV accounting, and accepting eır DECFSONS ASs riıghteous; noTt for
an y ıng wrought in them, one DYy them, but for TISTU'S sake
alone. nOotT DYy imputing al ıtself. the aCT of belıeving, OTr an Y er
evangelıcal obedience them, theır rıghteousness; but by Impu-
ting Christ’‘s Aactıve obedience NIO the Ole Law, and DAaSSIve
obedience IN his death, JOr their whole and sole righteousness, they
rece1ving, and resting hım, and hıs rıghteousness, DYy al 1C
faıth they have not of themselves, ıt 1S the gift of God. *

Whıle the Genera|l Baptısts WerTe organızed fırst, they WEeEIC ater in
publıshıng confessions. ertamly there IS nothing in theır confessions that
dıffers from the Particular Baptıst, CVCM general Protestant understan-
dıng, of Justification by al FOor those who accepted, WEeEIC in unıon wiıth,
Christ Savlour, Justification W äas the free gıift of God The evidence that
General Baptısts dıd not always develop precise doetrinal formulatıions
d dıd the Partıcular aptısts Can be SCCH in The al and Practice of
Thirty Congregations (1651) where Justifıcation by al 1S
mentioned. That salvatıon IS the free gıft of God avaılable all who
accept Chriıst S, however, strongly emphasızed. ‚T'hat the gıfts of God
spring from the pleasure of hıs wiıll. of hıs free STACC,; SVCN the Lord
Jesus Chrıst SpPrung from thence, from whom all spirıtual ercles:
Rom 6.32. Heb 29gl

The confession continued DYy stressing that CVCN the abılıty believe
Was gıft of the free of (j0d and amount of abılıty and
proved salvatıon. but gifts from God weTe be exercıised in faıthfulness

God al whosoever Obeys (G0d ıth ose gıifts of hıs free STACC (as
abılıties and W do hıs wiıll) faıthfully, evangelıcally,
unfeignedliy, g1Iving hım the glory of those performances; yvel thus belıe-
ving OTr obeyıng oes noft DIOÖCUIC salvatıon eternal lıfe, neıther they
an y al all fo IHNOVEC God to bestow ıt 16 The confessıon 1issued in
654 ıth the tıtle., The Frue Gospel-Faith Declared According the
Scriptures, sımply stated, ‚thırdly, that Man SIC Can redeem hımself
from thıs ea Ps AF None of them Can Dy an y redeem hıs

Ibıd.. 265-266 Where the words AI in talıcs, the Westminster Confession read,JUSTIFICATION AND SANCTIFICATION — A BAPTIST PERSPECTIVE  Those whom God effectually calls, he [sic] also freely justifies, not  by infusing righteousness into them, but by pardoning their sins,  and by accounting, and accepting their persons as righteous; not for  any thing wrought in them, or done by them, but for Christ‘s sake  alone, not by imputing faith itself, the act of believing, or any other  evangelical obedience to them, as their righteousness; but by impu-  ting Christ‘s active obedience unto the whole Law, and passive  obedience in his death, for their whole and sole righteousness, they  receiving, and resting on him, and his righteousness, by faith; which  faith they have not of themselves, it is the gift of God.'*  While the General Baptists were organized first, they were later in  publishing confessions. Certainly there is nothing in their confessions that  differs from the Particular Baptist, or even general Protestant understan-  ding, of justification by faith. For those who accepted, were in union with,  Christ as saviour, justification was the free gift of God. The evidence that  General Baptists did not always develop as precise doctrinal formulations  as did the Particular Baptists can be seen in The Faith and Practice of  Thirty Congregations (1651) where justification by faith is never  mentioned. That salvation is the free gift of God available to all who  accept Christ is, however, strongly emphasized. ‚That the gifts of God  spring from the pleasure of his will, or of his free grace; even the Lord  Jesus Christ sprung from thence, from whom comes all spiritual mercies:  Rom 8.32, Heb 2.9.‘'°  The confession continued by stressing that even the ability to believe  was a gift of the free grace of God and no amount of ability and power  proved salvation, but gifts from God were to be exercised in faithfulness  to God. ‚That whosoever obeys God with those gifts of his free grace (as  abilities and power to do his will) never so faithfully, evangelically, or  unfeignedly, giving him the glory of those performances; yet thus belie-  ving or obeying does not procure salvation as eternal life, neither are they  any cause at all to move God to bestow it ...‘'° The confession issued in  1654 with the title, The True Gospel-Faith Declared According to the  Scriptures, simply stated, ‚thirdly, that no man [sic] can redeem himself  from this death, Ps 47.7. None of them can by any means redeem his  14  Ibid., pp 265-266. Where the words are in italics, the Westminster Confession read,  15  ‚... but imputing the obedience and satisfaction of Christ unto them ...“  Ibid., p. 179.  ®° [bid., p. 180:  341but imputing the obedience and satısfactıon of Christ untfo themJUSTIFICATION AND SANCTIFICATION — A BAPTIST PERSPECTIVE  Those whom God effectually calls, he [sic] also freely justifies, not  by infusing righteousness into them, but by pardoning their sins,  and by accounting, and accepting their persons as righteous; not for  any thing wrought in them, or done by them, but for Christ‘s sake  alone, not by imputing faith itself, the act of believing, or any other  evangelical obedience to them, as their righteousness; but by impu-  ting Christ‘s active obedience unto the whole Law, and passive  obedience in his death, for their whole and sole righteousness, they  receiving, and resting on him, and his righteousness, by faith; which  faith they have not of themselves, it is the gift of God.'*  While the General Baptists were organized first, they were later in  publishing confessions. Certainly there is nothing in their confessions that  differs from the Particular Baptist, or even general Protestant understan-  ding, of justification by faith. For those who accepted, were in union with,  Christ as saviour, justification was the free gift of God. The evidence that  General Baptists did not always develop as precise doctrinal formulations  as did the Particular Baptists can be seen in The Faith and Practice of  Thirty Congregations (1651) where justification by faith is never  mentioned. That salvation is the free gift of God available to all who  accept Christ is, however, strongly emphasized. ‚That the gifts of God  spring from the pleasure of his will, or of his free grace; even the Lord  Jesus Christ sprung from thence, from whom comes all spiritual mercies:  Rom 8.32, Heb 2.9.‘'°  The confession continued by stressing that even the ability to believe  was a gift of the free grace of God and no amount of ability and power  proved salvation, but gifts from God were to be exercised in faithfulness  to God. ‚That whosoever obeys God with those gifts of his free grace (as  abilities and power to do his will) never so faithfully, evangelically, or  unfeignedly, giving him the glory of those performances; yet thus belie-  ving or obeying does not procure salvation as eternal life, neither are they  any cause at all to move God to bestow it ...‘'° The confession issued in  1654 with the title, The True Gospel-Faith Declared According to the  Scriptures, simply stated, ‚thirdly, that no man [sic] can redeem himself  from this death, Ps 47.7. None of them can by any means redeem his  14  Ibid., pp 265-266. Where the words are in italics, the Westminster Confession read,  15  ‚... but imputing the obedience and satisfaction of Christ unto them ...“  Ibid., p. 179.  ®° [bid., p. 180:  341bıd 179
bıd 180
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brother. g1ve (J0d for hım, Eph 2,8 For DYy yOUu
saved hrough al and that nof of yourselves.‘

The ANAdar'ı Confession (1660) WAas sıgned by NCN representing
the majJor General Baptıst Thıs confessıion Iso illustrated INOTC de-
veloped doetrinal formulatıon and eferred specıifically Justification by
al

That the Wdy set torth DY God for Inen be Justifıed In, IS by al
in Chriıst Rom 5< T hat IS SdYy, when iNnecnh assent the
ru of the gospel, belıeving ıth all eır ea that ere 1S
rem1ssion of SINS, and eterna!|l lıfe be had in Christ And that
Christ therefore IS most WO of theır affections, and
subjection all NIS commandments, and therefore resolve ıth PUTr-
DOSC of heart subject untfo hım in all thıngs, and longer nNTIO
themselves, Cor e 7  e 7
And S! chall WI godiy for the SINS pas commıt them-
selves hıss confıdently depending uDON hım for that ıC
they believe IS tO be had in hım such belıeving Justifıed irom
all theır SINS, theır al shal]l be accounted unftfo them for
rıghteousness, Rom. 222324 Rom 9526

The mMoOost developed of the General Baptıst confessions 1S, interestingly
enough, called the Orthodox Creed. it WAas adopted ın 6/8 Ouf of d desıre
simılar the Second London Confession (1677) sShow that they held
VIEWS in COMMMON ıth all Protestant Christians ell as refute
aberrant christology being preached Dy General Baptıst in ent and
SussexX., and ring together the VIEWS held by Particular and General
aptısts. Whıiıle representatıves of Genera|l Baptıst churches sıgned thıs
confessıion, ıt dıd 2101 aDDCAaT cırculate beyond the 1dlands arca of
England. ” Artıcle stated. Faıth IS aCtT of the understandıng, g1ving
ırm assent the things contaıned in the holy Seriptures. But Justifyıng
al IS 4  > 0)4 wrought in the soul, Dy the Holy ost, through
preachıing the word of God, whereby AIc nabled beliıeve, not only
that the Messıah IS offered US, but also take and receive hım, ‚av
Lord and Savi1our, and wholly and only rest upON Christ, for STACC and
ternal salvation.‘“ IS artıcle Wäas followed DY extensive artıcle defi-
nıng Justification by Christ and whiıch parts of the Justification PTFOCCSS

17 bıd 192
bıd 226
bıd 295 296
bid
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applıed 16 members of the Trmity. Artıcle 25 eclare: that, ‚1wo
privileges flow Out GT our Justification Dy al in Chrıst, VIZ., OUT reconcı-
jatıon. and adoption. OTr sonship.‘“

Thus, in examınıng the early confessions of Baptısts, it 1S obvıous that
the fırst aptısts did NOL develop theır OW)| vocabulary OTr SVCN

peculıarly Baptıst doectrine of justification Dy faıth The doectrine mattered
{Oo them and appeare in theır confessi0ons, affırmiıng the 'adıtıon
developed DV the l 6lh century Protestant Reformers foundatıonal
theır understandıng of salvatıon. sımılar PDTOCCSS of acceptance be
SCCH in the early Baptıst understandıng of sanctıfıiıcatıion.

Baptısts tend define sanctification lıfelong DTFOCCSS of perfec-
ting As Hays and Steely state, >  aptısts in general do noft recognıze the
possıbıilıty of sinless perfection in the ıfe of the Christian. We prefer
speak, instead, of the lıfelong pılgrımage of the Christian OWAr: that full
maturıty 1C 1S ne u before us  622 hıs lıfelong pılgrimage requires
eing hat the early Baptısts called ‚holy in ıfe and conversatıon“ for the
glory of God One dıd 37811 1ve holy lıfe in order Carn salvatıon,
even keep salvatıon,. but because ONC Was saved and wanted g1ve glory

God
gaın, SC«C the pattern of the General Baptıst confessions eıng

composed of sımple and Seripture The Faith and
Practice of T’hirty Congregations (1651) eclare' ‚that the groun
princıple end of men ’s believing OT obeyıng God ought be for the
advancıng of the glory of God., OTr for the praise of hıs SIC free DTACC,

Cor 61920 According {O The Frue Gospel-Faith (1654) the church
IS composed of aptıze belıevers Jomed together and o CVETYV 0)11% of
them ought be holy in lıfe and conversatıon, Cor F: Pet 115 c24

By 1660, when the Genera|l Baptısts issued the Standard Confession,
the sections that could be identified d4Ss referring sanctıfıication WeTie

INOTE developed. In Artıcle t Wäds>s emphasızed that sanctıficatıon Was
free gıft of (J0d ‚1hat eTe IS ON Holy Spirıt, the prec10us gift of God,
freely given such AaSs obey hım, Eph cets 3432: that thereby they
IMAaYy be thoroughly sanctıfıed, and made able (wıthout which they
altogether unable steadfast in the al and honour the Father,
and hıs Son Christ. the author and tinısher of theır faıth:; Cor 6.1 1 629

E
bıd Artıcle 14-3 Artıcle 315
Hays and Steely, Baptıst Way of Life.

23 Lumpkin. 181
bıd 194

25 bid DL
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Later O in Article ® fOcus IS the necessity for holy ıfe ‚That
although hus declare the primıtıve WAdY, and order of constituting
churches, vel verıly belıeve. and also declare, that unless inen SIC
professing, and practising the form and order of TISU'S doctrine,
Iso beautify the Samıec ıth holy and WISe conversatıon, in all godliness
and honesty, the profession of the visıble form ıll be rendered them of

effect: for wıthout holıness inan shall SCC the Lord, Heb 12A14 Is
E 1121516

An extensive section sanctification 1S found in the Orthodox ree
(1678) The fOCcus ON lıving holy lıfe for the glory of God IS ST1 present
in thıs section.

ose that are unıted Into CHhriıst DV eTITIeCIua al AIc regenerated,
and have Nne heart and spırıt created in them, hrough the ırtue
of Chriıst hıs ca resurrection, and intercess10n, and DY the
efficacy of the Holy Spirıt, received Dy al and Arec sanctıfıed Dy
the word and spirıt of ruth, dwellıng in them., by destroyıng and
pullıng down the strongholds, domiıinıon of SIN and lust, and INOTEC

and INOTC quickened and strengthened in all savıng STACCS, in the
practice of holiness, wıthout 1C 110 inan shall SCC the Lord.“

Thıs sanctıfıcatiıon would continue throughout the person’s entire lıfe,
ere abıdıng still in the best saınts, SOMEC remnants of corruption The
only abilıty the human nas do g00d and 1ve holy ıfePHYLLIS RODGERSON PLEASANTS  Later on, in Article 14, focus is on the necessity for a holy life: ‚That  although we thus declare the primitive way, and order of constituting  churches, yet we verily believe, and also declare, that unless men [sic] so  professing, and practising the form and order of Christ‘s doctrine, shall  also beautify the same with a holy and wise conversation, in all godliness  and honesty, the profession of the visible form will be rendered to them of  no effect; for without holiness no man shall see the Lord, Heb 12.14, Is  H25a6  An extensive section on sanctification is found in the Orthodox Creed  (1678). The focus on living a holy life for the glory of God is still present  in this section.  Those that are united into Christ by effectual faith are regenerated,  and have a new heart and spirit created in them, through the virtue  of Christ his death, resurrection, and intercession, and by the  efficacy of the Holy Spirit, received by faith, and are sanctified by  the word and spirit of truth, dwelling in them, by destroying and  pulling down the strongholds, or dominion of sin and lust, and more  and more quickened and strengthened in all saving graces, in the  practice of holiness, without which no man shall see the Lord.”  This sanctification would continue throughout the person‘s entire life,  ‚there abiding still in the best saints, some remnants of corruption ...° The  only ability the human has to do good and live a holy life ... is of God,  who works in us both to will and to do, we have no cause to boast, nor  ground to conclude we merit any thing thereby, we receiving all of free  and undeserved grace  ‘8 vVet believers are to be obedient and to do  good works in order ‚to show our thankfulness to God, for the grace of the  new covenant by Christ, and to fit us more and more for glory.“”  The Particular Baptist confessions did not differ essentially from the  General Baptist confessions even though they were more detailed doctri-  nal statements. The London Confession (1644) stated that the requirement  was to be obedient to all the commands of Christ. ‚That all believers are a  holy and sanctified people, and that sanctification is a spiritual grace of  the new covenant and effect of the love of God, manifested to the soul,  whereby the believer is in truth and reality separated, both in soul and  body, from all sin and dead works, through the blood of the everlasting  26  Ibid., p. 229.  A  28  Ibid., p. 316.  29  Ibid.  Ibid., p. 317.  3441S of God,
who works in Us both wıllf and do, have boast, NOr

ground conclude meriıt an y thıng thereby, recelving all of free
and undeserved .28 Yet believers AIC be obedient and do
g00d works in order ‚{ cshow OUTr thankfulness God, for the STACC of the
Ne COWV! DYy Christ. and fıt INOTEC and IMNOTEC for glory.‘29

The Particular Baptıst confessions dıd not dıffer essentially from the
General Baptıst conftfessions even though they WEeIC INOTIC detailed doctri-
nal Statements The London Confession (1644) stated that the requırement
WwWas to be obedient a ]] the commands of Christ ‚T'hat all beliıevers ATrc

holy and sanctıfıed people, and that sanctification 1S spirıtual STACC of
the 11Cc  S COvena and effect of the Ove of God, manıfested the soul,
whereby the belıever IS in TU and realıty separated, both in soul and
body, from al SIN and dead works, through the blood of the everlastıng

bıd 2979
27 bıd 316
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COV! whereby he also DICSSCS after eavenly and evangelıcal DET-
fection. in obedience all the commands 16 Christ head and king

.30of thıs 11C  S COvenant nas prescribed hım
The idland Assocıalion Confession (1655) stressed that glory

Wäas the goal ‚ That all who have faıth wrought in theır hearts by the
W O God, accordıng fo hıs SIC go0od pleasure, should be careful
maıntaın g0o0od works. and abound in them, actıng from princıiples of
s al and unfergned love. lookıng fo olory ri eır maın end

65 | ConTformity the Lord Jesus Was the [CAsSson for holy ıfe OounNn! in
the Somerset Confession (1656) ‚That thıs al eing wrought in truth
and W  ® ıf doth 101 only interest in OUTrT Justification, sonshıp, and
glory, but ıt produces 4S effects and fruıts, conformıty, in d IMNCASUTC,
the Lord Jesus, in hıs will, STACCS and virtues

The Second London Confession (1677) SaVC clear of
sanctıfıcation Iıtelong growing in According tOo thıs confession,
unıon ıth Christ creates wıthın PDETSON 11C  Z heart and - NCW spırıt. It
IS the Spirıt wıthın the PCTSON that weakens the of SIN ‚and they
INOTC and quickened, and stren  ened in all savıng’ the
practice of all Irue holıness. wıthout whiıch Man SIC SCcCC the
Lord .“ ı1le sanctıfıcatıon IS throughout the ole DETSON, ıt 1S ‚Imper-
fect in thıs lıfe: there abıdes ST1I SOMIC remnants of corruption in CVETYV
partJUSTIFICATION AND SANCTIFICATION — A BAPTIST PERSPECTIVE  covenant, whereby he also presses after a heavenly and evangelical per-  fection, in obedience to all the commands which Christ as head and king  «30  of this new covenant has prescribed to him.  The Midland Association Confession (1655) stressed that God‘s glory  was the goal. ‚That all who have faith wrought in their hearts by the  power of God, according to his [sic] good pleasure, should be careful to  maintain good works, and to abound in them, acting from principles of  true faith and unfeigned love, looking to God‘s glory as their main end  ‚' Conformity to the Lord Jesus was the reason for a holy life found in  the Somerset Confession (1656). ‚That this faith being wrought in truth  and power, it doth not only interest us in our justification, sonship, and  glory, but it produces as effects and fruits, a conformity, in a measure, to  the Lord Jesus, in his will, graces and virtues ...“  The Second London Confession (1677) gave a clear statement of  sanctification as a lifelong growing in grace. According to this confession,  union with Christ creates within a person a new heart and a new spirit. It  is the Spirit within the person that weakens the power of sin ‚and they  more and more quickened, and strengthened in all saving graces, to the  practice of all true holiness, without which no man [sic] shall see the  Lord.‘ While sanctification is throughout the whole person, it is ‚imper-  fect in this life; there abides still some remnants of corruption in every  part ...° The image of a war between flesh and Spirit was used to illustrate  what happens in the Christian and ıt was acknowledged that for a time  corruption may appear to prevail. However, the confession concluded this  section with the promise: ‚... yet through the continual supply of strength  from the sanctifying Spirit of Christ the regenerate part doth overcome;  and so the saints grow in grace, perfecting holiness in the fear of God,  pressing after an heavenly life, in evangelical obedience to all commands  which Christ as head and king, in his Word hath prescribed to them.  «34  After examining the 17 century confessions, it is clear that justifica-  tion and sanctification were important concepts to Baptists, although the  sections in the confessions on these doctrines varied from one sentence to  30  31  Ibid., p. 164.  32  Ibid  „ p 199.  Ibid., p. 209.  B  Ibid  D: 267  34  Ibid  p. 268. While there is some rearrangement of the words, this section is  cssentially the same as the Westminster Confession, 1647. At the end of the section on  sanctification Second London adds the words beginning with pressing after an  heavenly life and continuing to the end of the quotation in this citation.  345The image of WAar between flesh and Spirıt Wäas sed ıllustrate
hat happens in the Chrıstian and it Wäas acknowledged that for time
corruption INaYy aDDCAaT prevaıl. However, the confession concluded thıs
section ıth the promıise:JUSTIFICATION AND SANCTIFICATION — A BAPTIST PERSPECTIVE  covenant, whereby he also presses after a heavenly and evangelical per-  fection, in obedience to all the commands which Christ as head and king  «30  of this new covenant has prescribed to him.  The Midland Association Confession (1655) stressed that God‘s glory  was the goal. ‚That all who have faith wrought in their hearts by the  power of God, according to his [sic] good pleasure, should be careful to  maintain good works, and to abound in them, acting from principles of  true faith and unfeigned love, looking to God‘s glory as their main end  ‚' Conformity to the Lord Jesus was the reason for a holy life found in  the Somerset Confession (1656). ‚That this faith being wrought in truth  and power, it doth not only interest us in our justification, sonship, and  glory, but it produces as effects and fruits, a conformity, in a measure, to  the Lord Jesus, in his will, graces and virtues ...“  The Second London Confession (1677) gave a clear statement of  sanctification as a lifelong growing in grace. According to this confession,  union with Christ creates within a person a new heart and a new spirit. It  is the Spirit within the person that weakens the power of sin ‚and they  more and more quickened, and strengthened in all saving graces, to the  practice of all true holiness, without which no man [sic] shall see the  Lord.‘ While sanctification is throughout the whole person, it is ‚imper-  fect in this life; there abides still some remnants of corruption in every  part ...° The image of a war between flesh and Spirit was used to illustrate  what happens in the Christian and ıt was acknowledged that for a time  corruption may appear to prevail. However, the confession concluded this  section with the promise: ‚... yet through the continual supply of strength  from the sanctifying Spirit of Christ the regenerate part doth overcome;  and so the saints grow in grace, perfecting holiness in the fear of God,  pressing after an heavenly life, in evangelical obedience to all commands  which Christ as head and king, in his Word hath prescribed to them.  «34  After examining the 17 century confessions, it is clear that justifica-  tion and sanctification were important concepts to Baptists, although the  sections in the confessions on these doctrines varied from one sentence to  30  31  Ibid., p. 164.  32  Ibid  „ p 199.  Ibid., p. 209.  B  Ibid  D: 267  34  Ibid  p. 268. While there is some rearrangement of the words, this section is  cssentially the same as the Westminster Confession, 1647. At the end of the section on  sanctification Second London adds the words beginning with pressing after an  heavenly life and continuing to the end of the quotation in this citation.  345yel through the continua|l supply of strength
from the sanctıfyıng Spirıt of Chrıst the regenerate part doth C}
and the saınts STOW In 9 perfecting holiness in the fear of God,
pressing after an eavenly lıfe. in evangelıcal obedience all commands
IC Chrıst head and kıng, in his Word hath prescribed them .34

fter examınıng the l7h Century confessions, it 1S clear that Justifica-
tion and sanctıfication WeTEC important CONCepIS aptısts, althoug the
sections in the confessi0ons these doecetrines varıed from ONC sentence

Ibıd 164
bıd 199
Ibıd 209

33 bıd 267
34 bıd 26.  OO Whıle there IS SOMMIC rearrangement of the words, thıs section 15

cssentially the Samilc the Westminster Confession, 1647 At the end of the section
sanctıfıcatıon Second LOondon adds the words beginning ıth pressing after
heavenly ıfe and continumng the end of the quotation in thıs cıtatıon
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developed paragraphs. aptısts made distinctive contrıbutions the
development of these doetrines. Yet aptısts granted authorı anı y
Reformatıon eader, why do these doectrines aDDCAar be part of the
receıved tradıtion from the l 6th century”?

aptısts accepte the doctrines of Justification and sanctıification
handed Oown from the I 6t| Century because they eileve: they WEIC OUunN!
in Sceripture. Sceripture Was authoritatıve for Baptısts: hat they COUuU SUD-
DOrt ıth Scripture, that they belıeved Every confession buttressed the
understandıng of Justification by al and sanctıfıcatiıon ıth
Sceripture references eıther in its margıns in the text ıtself. Passages
from both the Old and New T estaments WeTIC sed fo the truth of
hat the confessions sald, albeıt the domiınant Wäas the New
J1 estament. For the early Baptısts, ıt Was essentıal that the authorıty for
everything thev eleve be found in Seripture.

In fact. aptısts WEIC willing stand ıth others in affırmıng the Samne
belıefs only f they could that hat had already een artıculated Wäas

PTOVCN by Scripture. The preface the Second London Confession (1677)
stated that Baptısts wanted K} convıince al] that ave tch clog
relıgion ıth Nec words. but eadıly acquiesce in that form of sound
words 1C nas been. in Consent ıth the holy Scriptures, sed by others
before US, hereby declarıng before God, angels, and MMen Isıc} OUT hearty
agreement ıth them in that wholesome Protestant doecetrine which, ıth

clear evidence of Scriptures, they have asserted ‘ The YFINOdOxX ree:
(1678) far d$S include in its text the Nıcene, Athanasıan and
postles‘ creeds sayıng that these creeds ‚ought thoroughly be receiıved
and belıieved For bellıeve they IMAaYy be proved, by mMoOSst undoubted
authorı of holy Scripture, and aAarc be understood by all
Christians 30 Baptısts WEIC ıteral practitioners ofhat had een
fundamental Protestant insıght, the authorı of Scripture.

On the authorıty of Scripture, then, not by virtue of the authorıty of
tradıtion, not CVCN the Protestant tradıtion, aptısts voluntarıly alıgned
themselves ıth er Chriıstians in professing theır faıth Baptıists benefi-
ted from emerging In the second cCentury of Protestantism By holdıng
the authorıty of Scripture aptısts COUu hold together In the Samne confes-
S10n influences from STOUDS that in the 1 6th Century had een mutually
clusıve. W ıth the doetrines of Justification and sanctıfication the influence
of the Magısteria Reformation Caln be SCcCCH Wıth the doctrine of the

35 bıd 70  U
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church and the practice of belıever‘s baptısm the influence of the Radıcal
Reformation Call be aptısts forged eIr identity and eached under-
standıngs that WOU be SCCH theır contrıibution the arger body of
Chriıst because thev evaluated all claıms for al and practice Dy the
Standar: of Scripture.

Zusammenfassung
In hıstorıiıscher Perspektive haben weder Rechtfertigung och eılıgung
eiıne den Baptısmus definierende Rolle gespielt. Beıide Lehrpunkte werden
ZWäalr akzeptiert, aber nıcht als charakteristische Besonderheıten, sondern
als Erkenntnisse dıe Nan ın der ıbel fand Baptıisten en keıine bınden-
den Bekenntnisschriften bzw Glaubensbekenntnisse Sıe en z  ar Be-
kenntnisse der Rechenschaften VO Gilauben verfaßt, dıe aber dıe re1l-
heıt des Einzelnen nıcht einschränken ollten Das Freiwilligkeitsprinzıp
heißt hıer (jott dıe reinel lassen, sıch urc dıe Interpretation der
Schrift immer NCUu bezeugen.

Baptıstische Identität drückt sıch in den Bekenntnissen des Jahr-
hunderts in England AU  S In ihnen finden sıch auch Artıkel über echt-
fertigung und Heılıgung. Diıe „particular aptısts“ folgten dem Aufbau
calvıinıstischer Lehrpunkte, London Confession (1644) die zweıte
London Confess1ion (167/7) übernahm den Artıkel ber die Rechtfertigung
wörtlich AuUus der Westmuinster Confess1ion. Die „general aptısts“ folgten
in der ege] dem Sprachgebrauch, aber g1ibt auch ekenn  1SSeE (z
vOon die Rechtfertigung überhaupt NıcC anführen. Im allgemeınen
aber ist Rechtfertigung eın Lehrpunkt, Von dem mMan WeI1lSss, ass rund-
lage des Heılsverständnisses ist, WIe die Reformation des Jahrhun-
derts entwickelt hatte

Den Artıkel Von der Heilıgung definıeren Baptisten im allgemeınen als
lebenslangen Prozess der Vervollkommnung, als Pılgerscha ZU[T vollen
Reıfe, aber nıc das eıl erlangen, sondern Gott verherrl1-
chen im Gehorsam gegenüber den Geboten Christı.
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